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5 Ina Sutta

The Discourse on Debt | A 6.45/3:351-354
Theme: Karma is like debts and interests that accumulate
Translated by Piya Tan ©2007, 2011

1 The Sutta and its highlights

1.1 The Ina Sutta (A 6.45) is about financial debt and spiritual debt. While the former limits our
physical and worldly growth, and even brings discomfort and suffering here and now, the latter is more
serious, entailing spiritual suffering here and hereafter. The Sutta is divided into three parts, with the first
dealing with worldly poverty and financial debt [881-7], the second with spiritual poverty [§§8-16], and
closes with a verse teaching [8817-32].

1.2 WORLDLY POVERTY. In the first half of the Ina Sutta, the Buddha gives an insight into worldly
poverty and financial debt [§81-7]. Those who are likely to fall into debts and suffer as a result are “those
who enjoy sensual pleasures in the world” (lokasmim kama,bhogino), or in simple terms, those who are
worldly [§1]. The troubles attending debts for such people are sixfold, namely:

(1) poverty (dalidda): the poor tend to resort to borrowing out of desperation [§1];
(2) debt (iza): being “poor, having nothing, in need,” they fall into debt [§2];
(3) interest (vaddha): borrowing money entails payments of interests [§3];

(4) being pressed (codana): when pressed for payment, they are unable to do so [§4];

(5) being pursued (anucarana): unable to repay, they are dogged by their creditors [§5]; and
(6) being bound (bandhana): they are bound, beaten or imprisoned, and so suffer pain and

humiliation [§6].

1.3 SPIRITUAL POVERTY. The second part of Ina Sutta reflects on spiritual poverty [§88-16] centres
around the teaching of the five “qualities promoting wholesome growth” (vuddhi kusala,dhamma), that
ol
is,

(1) faith saddha,

(2) moral shame hiri,

(3) moral fear ottappa,

(4) effort viriya, and
(5) wisdom pasina.

One who lacks these five wholesome qualities promoting growth, that is, does not cultivate his body
through moral restraint so that he would develop his mind, would never realize wisdom into the true real-
ity.? Such a person is said to be “poor” (dalidda) [§8].

One who lacks these five qualities for the growth of wholesome states are likely to conduct them-
selves badly through body, speech and mind, that is, the three doors of karma, or actions that have natural
and moral consequences. Such people, then, are said to be in debt (iz ’adana) [§9]. Karma, in other words,
is an existential debt we incur upon ourselves through our actions which reflect our true character and
also affects others.?

Someone who is unrestrained in his body, speech and mind is likely to try to hide his bad behaviour
by either pretending they are not true or deliberately lying about them to make sure that no one else
knows the truth about him. The sad thing is that the more he does this, the worse it becomes. Hence, he is
said to accumulate karmic “interest” (vaddha) [§§10-12]. In other words, negative karma arises from un-
wholesome habits, which in turn aggravate bad karma.

Y Vuddhi kusala,dhamma (A 10.67/5:122), or, more fully, “the five qualities for the growth of wholesome states.”
Sariputta gives 2 suttas of the same name—the Nalaka,pana Ss 1 & 2 (A 10.67+68)—on these 5 qualities for
wholesome growth. See Udaklpama S (A 7.15/4:11-15) = SD 28.6 (2.1). Cf ariya,vaddhi: see Nalaka,pana S (M
68.10c/1:465) = SD 37.4 n.

2 This is a shorthand for the 3 trainings (ti,sikkha): see (Ti) Sikkha S (A 3.88/1:235) = SD 24.10c.

% On the 3 doors, see (Vitthara) Kamma S (A 4.232/2:230-232) = SD 4.13. On karma, see Ciila Kamma Vibh-
anga S (M 135/3:202-206) = SD 4.15 & Maha Kamma Vibhanga S (M 136/3:207-214) = SD 4.16.
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Although he thinks, or hopes, that others would not know of his bad habits and unwholesome nature,

the truth is people will sooner or later know.* As it is famously declared in the Adhipateyya Sutta (A
3.40):

There is in the world no secret of one who does a bad deed.

You yourself, O human, know what is true and what is false!

Alas! My friend, you, the witness, look down upon your own goodness!

How can you hide the bad that there is in the self from the self?

The devas and the Tathagatas [Buddhas thus come] see the fool living falsely in the world.

(A 3.40/1:147-150) = SD 27.3

We may try to lie about our wrong doings or secret desires, but we, for sure, sooner or later, would
realzie our folly. Like it or not, whether we know it or not, we are regularly being “pressed,” that is,
motivated or pressured, by our past actions and habits. The Bala Pandita Sutta (M 129), for example,
reminds us that a bad person is physically and mentally troubled by his past bad actions, such as when he
hears others talking about moral virtue; when he sees wrong-doers being punished, even now, he is
troubled in body and mind; and in his moments of respite, he realizes he has done no good that could be
his refuge in the future, and is smothered in a dark shadow of despair.® This is like being “pressed” by
one’s karma.

There is nothing we really own, or can own, in this world, except for our karma: “Beings are owners
of karma, heirs to karma, born in karma, bound by karma, have karma as their refuge.”6 In other words,
there is nowhere that we can run away from our karma.

Finally, the fruits of our bad deeds catch up with us: how can we ever escape from our bad habits, if
we do not abandon them? The Sutta says such a habitual conduct (of bad deeds, concealing them, being
troubled by them, etc) leads us, in due course, to being reborn in a hell-state or an animal birth, that is to
say, we would fall into a rut of cyclic and constant violence or of a painful ignorance.’

It is not so much that our past karma “causes” us to suffer now or in the future, but rather, we become
the kind of bad karma that we habitually commit through body, speech and mind. How we habitually be-
have shapes our minds and how we view others and interact with them, and most importantly, how we
end up becoming the very things we desire or hate. We become our karma, we are our karma.®

1.3 VERSE CONCLUSION. The Ina Sutta concludes with a verse teaching in 16 stanzas [§817-32]. Al-
though such stanzas often serve as a teaching summary or to reinforce our memory of the prose instruct-
ions, they often present some new perspectives of the teaching, or even mention some new instructions or
explanation.

Stanza 1 summarizes the first four negative points [§17; 1.2], basically saying that we are badly af-
fected by them. The last two negative points are mentioned in Stanza 2, with the additional note that we
often resort to prayer when we are desperately, thinking we are in serious trouble [§18].

The point is that if our mental conduct is bad, we build up bad karma [§19]. We may try to hide our
bad behaviour with our body and speech but this only weakens us morally [§20], and we only habitualize
and harden ourselves in our wrongs [§21]. The Vasala Sutta (Sn 1.7) echoes this point:

Yo have inam adaya Who indeed, having incurred a debt,

cujjamano palayati when urged to repay, absconds, claiming:

na hi te inam atthiti “I owe you no debt!”

tam jannid vasalo iti one should know him as an outcaste. (Sn 120)

* See Adhipateyya S (A 3.40), on “worldly supremacy” (lok ’adhipateyya)(A 3.40.2/1:148) = SD 27.3.

M 129.3-5/3:163-165 = SD 2.22.

6 See Cula Kamma,vibhanga S (M 135.4/3:203) = SD 4.15; also M 57.7/1:390; A 5.57/3:72-74, 5.96/3:186, 10.-
48/5:88, 10.205/5:288+291; Kvu 522. See also K N Jayatilleke, Early Buddhist Theory of Knowledge, 1963:404 f.

” See The person in Buddhism = SD 29.6b (6.2).

8 See Myth in Buddhism = SD 36.1 (1.3.3).
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Our karmic burden grows like a debt, even when we think that things are all right [§22]; for there is
nowhere we can really run from their results and regrets [§23].

Karma follows us like a shadow, life after life. In this sense, our karma, the results of our past actions
“pursue” us in our difficulties and weaknesses.

Na anta,likkhe, na samudda,majjhe Neither in the sky nor mid-ocean,

na pabbatanam vivaram pavissa not entering an opening in the mountains,

na vijjati so jagati-p,padeso is there a spot on this whole earth

yattha-¢,thito musiceyya papa,kamma where one might stand free from one’s bad deeds.

(Dh 127)

The bad that we habitually do shape our future lives [§24]. The wise, however, is free from all this on
account of their charity [825], benefitting from their own good here and hereafter [§26]. Through wise
faith, the good are established in moral virtue [§27], easily meditate [828] and gain dhyana [§29].

With such a cultivated mind, the good destroy their fetters of being and is liberated [§30] in an un-
shakable manner [§31], so that they attain nirvana [§32].

2 Ina and related forms

USAGES OF L¥A. The noun ina® means “debt, loan, and is often found with several verbs denoting the
special actions of one who is concerned with a loan, that is, (1) from a creditor’s viewpoint, and (2) from
the debtor’s viewpoint, thus:

(1) Erom the creditor’s point of view

1.1 to give a loan. ~am dadati, “to grant a loan,” ~am musicam’, ~am dammi, J 4:280,2*; tasma
tesam ~am dade, J 4:280,15%; na pandita tasmim ~am dadanti, J 6:245,29%.

1.2 to make a loan. ~am karoti, “to grant a loan,” brahmano...mayham ~am karissati, J 4:278,2; asse
ca ratham ca pasadhana,bhandakam ca tassa ~am katva dassento, J 6:18,16.

1.3 to give a loan on interest. ~ar niyyadeti, “to put out as a loan (at interest),” sa,vaddhikam ~am
niyyadetva pannam phalapeyya, DA |1 215,11 = MA 1l 320,6; ~arn payojeti, “to put out as a loan (at inter-
est),” bhikkha,cariyaya dhanam sangharitva vaddhiya ~am payojetva, J 4:185,10.

% Skt yna; Amg ana (prob abstracted from anana and replacing *ina). Its syn is uddhara, Abh 471; opp is dhana,
“wealth” (cf J 4:256,1; 6:193,12-14*), bhanda, “goods” (cf Vism 475,7-8); etym connected with VI, “to go,” Abhp,-
siici: inam (vuddhim gacchati); with NIN “to go,” Sadd 507,5 (inoti ~ar inayiko). By itself, it appears as nom sg
VA (5) 999,26; DA 1:215,10 = MA 2:320,5; acc sg D 1:73,13 = M 1:276,10; A 5:324,17. Other forms: ins sg tena
~ena atto pilito, MA 3:180,24 (explanation of inatta); abl sg manujadhipo ~ato sa,ine bhikkh[ii/u] mocesi, Mahv
36.39; gen sq ~assa va pamokkhaya, Khp 8.2 (cf Atth,stci p388b sv); ~assa akata,bhavena tuttho, J 4:278,22;
kama-c,chanda,inassa abhavato anano DA (2) 471,6 (wr aneno) = MA 2:179,8; kim karosi...gahitassa ~assa, SA
1:240,3; loc sq bandhan attha-p,payoge bandhana,hetumhi ~e, Sadd 707,26; in cpd kama-cchanda-inassa abhavato
anano, DA 471,6 (wr aneno) = MA 2:179,8; idha kilesa,inanam abhavam sandhaya anano, MA 3:343,14. It has no
pl form except in dvandvas. Related forms: anina, “free from debt,” MA 3:343,15; sa,ina, “in debt,” SA 2:199,1,
3:43,1; Mahv 36.39. In cpds: ° atta, “oppressed or stricken by debt,” M 1:463,24; na ~a na bhay’atta, S 3:93,8;
°’attha (vl for ip’ atta, qv), “being in debt,” SA 2:302,1; °adana, “taking a loan, in debt,” A 3:352,30; °4pagama,
“the ending of a debt,” ThiA 228,32; °gahaka, “a borrower,” Miln 364,31; °ghata, “one who does not pay his debt,”
Sn246 (SnA 2:289); °t,thane, maya ... raiiio santika nivapapanabhojanam bhuttam, tam me ~ thitam, J 3:272,17
(“this stands to me as a debt,” Cowell 3:173); °dana: (1) “giving a loan,” J 4:280,8*, 422.8; (2) “a loan,” J 6:301,-
24%*; °panna, “a promissory note,” J 1:230,6, 4:256,4; °miila, “a loan, debt, borrowed capital,” D 1:71,33; KhpA
1:156,11; °vasena, by means of a loan; dharayate ti ~ ganhati, Sadd 695,12; ~ payojitam dhanam, Atth,stci p 388b
sV ina,dana (explanation of ina,dana); °sadhaka, “a debt-collector,” Miln 365,14; °samika, “a creditor,” DA 215,-
13; MA 3:180,25. For ifc see CPD: anana (anipa), adhamanna (adham’ina), uttamanna (Abhp 470), sina (M 3:-
127,7 =S 2:221,1; ThiA 8,32; [sa’ina Mahv 36: 39)); kilesa,ina (ThiA 8,30); see DP: ajjh’ina,mutta, adhamanna
(sv adhama), anana, uttamanna (Sv uttama), sana. For full refs, see CPD: ina & DP: ina.
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1.4 to demand repayment. ~arm codeti, “to demand payment of a debt,” “to recover a loan,” ~am
payojetva tam codetva tato laddhena jivikam kappenta, J 4:185,10° (explanation of ~am codaya [so for
wrong reading, vodaya] gacchanti, J 4:184,11%); putto va bhata va ~am codetva ganhanto nama n’atthi, J
6:69,16.

1.5 to recover a loan. ~am sadheti, “to recover a loan,” tumhakam ~am sadhetva, J 1:230,21; amha-
kam mata,pitunnam ~am sadhessama, Rasav 1:16,35.

(2) Erom the debtor’s point of view

2.1 to take a loan. ~am adiyati (frequently with the absolutive adaya), “to raise a loan, contract a
loan,” seyyatha pi puriso ~am adaya kammante payojeyya, D 1:71,31 = M 1:275,8 (glossed as vaddhiya
dhanam gahetva, MA 2:317,21) # DA 1:215,9 = MA 2:320,4; ahar pubbe ~am kammante payojesinm, D
1:71,35 = M 1:275,12; yo ha ve ~am adaya cujjamano [for wrong reading bhunijamano] palayati, Sn 120
(glossed as inam gahetva, SNA 179,13); dhanam viddhamsetva ~am adaya tam datum asakkonto inayike-
hi codiyamano, J 4:256,1 # CA 145,18; yam pi daliddo...~am adiyati, A 3:352,1 (glossed as jivitum asak-
konto ~am adiyati, AA 3:376,16); yam pi daliddo...~am adiyitva vaddhim patisunati, A 3:352,3.

2.2 to raise a loan. ~am ganhati, “to raise a loan, contract a loan,” manussanam hatthato bahum ~am
ganhitva, J 4:159,11; dalidda,brahmano bahum ~am gahetva inayikehi codiyamano, J 6:178,24; visati,-
kahapane ~am gahetva, MA 2:64,9; yo hi paresam ~am gahetva vinaseti, MA 2:318,15; bahunnar hat-
thato ~am aggahesi, SA 1:240,10; ~am gahetva tassa appadanena ina,ghata, SnA 289,2 (ad Sn 246); so
..~am gahetva...vasati, PVA 3,26; ~am gahetva tam datum asakkonto indyikehi codiyamano, CA 145,10
(ad C 2:6,3); attano hatthe nikkhittam ~am va gahetva param na visamvadeti, CA 287,3; bhandam va
kinati, ~am va ganhati, Vism 475,8 = VbhA 165,22; cf yassa pitu,pitamahehi va ~am gahitam hoti, say-
am va ~am gahitam hoti, VA 999,10, yesan ...hatthato ~am gahitam te [Viz, inayika), SA 1:240,7; kim
karosi...gahitassa ~assa, SA 1:240,3.

2.3 to be in debt. ~am dhareti, “to be in debt,” so tam ~am paresam dhareti, VA 999,12 (explanation
of inayika); cf ~vasena ganhati, ~am katva ganhati, Sadd 695,12 (explanation of dharayate).

2.4 to receive a loan. ~am labhati, “to receive a loan,” ~am pi alabhitva inayikehi codiyamano tesam
attano khetta,vatthu,ghar adini datva, PvA 3,26.

2.5 to fall into debt. ~am vigahati, “to plunge into debt,” udakam iva ~am vigahati, D 3:185,5*.

2.6 to use or consume a loan. bahum ~am khaditva tena inena atto pilito tamha gama palayati, MA
3:180,24.

2.7 to take over a loan. ~am attano bharam karoti, “to take over a loan,” sace...assa [viz, inayikas-
sa] nati,salohita...~am attano bharam karonti, VA 999,16.

2.8 to repay a loan. ~am dadati, “to pay a loan” [cf above 1.1], aham ~am dassami, VA 999,18; ~am
nama datva muccitum sakka, SA 1:241,16; ~am ddaya tam datum asakkonto indyikehi codiyamano, CA
145,18 # 145,10; yo hi paresam ~am gahetva vinaseti, so tehi “~am dehiti codessanti [Viz, inayika],
KhpA 218,28; tena inayikena “dehi me ~am” ti codiyamano, SnA 179,15 (ad Sn 120).

2.9 to discharge a loan. ~am mursicati, ~am muiicam’ ~am dammi, J 4:280,2*; mufice pubbaka-
tam ~am, J 4:280,17*; ~am nama datva muccitum sakka, SA | 241,16; poranakam katam papar tam eso
muccate ~am, J 5:238,30*.

2.10 to clear a debt. ~ar sodheti; ~am sodhetva...ti mayham dhitaya detha, PvA 276,11; ~am mam-
api sodhemi katva kattabbam attana, Mahv 47.29.

(3) Opposite. Anara. The opposite of iza is anaza,’® meaning “without debt, independent.” The
opposite of this is sdna = sa + ana [ina],"* meaning “with debt, indebted” (M 3:127,7). The Anana Sutta
(A 4.62) is based on the theme of debtlessness.'? The World Tipitaka, however, following the Burmese

19 Be Se often written as anana (mfn) (Skt anrna), resolved as na + ina, “debt” (Amg id, Skt rpa; also ana).

1 Prob on account of vowel assimilation. See V Trenckner, “Critical and philological notes to the first chapter
(Bahirakatha) of the Milinda-paiiha,” Journal of the Pali Text Society, 1908:129; also W Geiger, A Pali Grammar (tr
B Ghosh; rev K R Norman), Oxford: Oxford University Press, 2000 §12.4.

2 A4.62/2:69 f=SD 2.2,
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Chattha Sangayana edition, gives the title as Ananya Sutta. The word ananya (Skt anynya) means “release
or freedom from debt or obligation” (DP).

The Discourse on Debt
A 6.45/3:351-354

Worldly poverty
1 (1) “Poverty, bhikshus, is suffering for those who enjoy sensual pleasures in the world.”"
“So it is, bhante.”
2 (2) “The poor, bhikshus, [352] having nothing, in need,"
gets into debt, too.
Being in debt," indeed, bhikshus, is suffering for those who enjoy sensual pleasures in the world.”
“So it is, bhante.”
3 (3) “The poor, bhikshus, having nothing, in need, having gotten into debt,
promises to pay interest, too.
The interest, too,'® bhikshus, is suffering for those who enjoy sensual pleasures in the world.”
“So it is, bhante.”
4 (4) “The poor, bhikshus, having nothing, in need, having gotten into debt, having promised to pay
interest,
is unable to pay it over time, and is pressed by the creditors.
Being pressed for it, too,'” bhikshus, is suffering for those who enjoy sensual pleasures in the world.”
“So it is, bhante.”
5 (5) “The poor, bhikshus, having nothing, in need, being pressed for not paying,
is pursued for it, too.
Being pursued, too,'® bhikshus, is suffering for those who enjoy sensual pleasures in the world.”
“So it is, bhante.”
6 (6) “The poor, bhikshus, having nothing, in need, being pursued,
(but) does not pay, and is bound up for it, too.
Being bound for it, too,"® bhikshus, is suffering for those who enjoy sensual pleasures in the world.”
“So it is, bhante.”
7  “So it, bhikshus,
that poverty is suffering for those who enjoy sensual pleasures in the world;

13 Daliddiyam, bhikkhave, dukkham lokasmim kama,bhogino 'ti.

Y Yam pi, bhikkhave, daliddo assako analhiyo. The phrase daliddo assako analhiyo (3+3+4) follows the principle
of “waxing compounds,” a rule in oral Pali literature, where, in a word-sequence, words with fewer syllables are fol-
lowed by those of equal or more syllables: Ency Bsm: waxing syllables. The reading ana/hiyo (Skt an-a¢hya) is
found throughout Ce, M 1:450,34, J 5:96,23*, 6:360,28* & ThaA 3:376; Be ana’hiko; Ee ana/iko (wr); Ke Se anad-
dhiko. See CPD: an-alhiya. The preferred reading is clearly ana/hiyo.

Y \narm adiyati in’adanam pi.

Y addhim patissunati, vaddhi pi. On vaddhi as “interest”: Tha 2, 444 (= ina,vaddhi, “interest on a debt,” ThaA
271); DA 1:212.270; VbhA 256’ SnA 178 (ina,gahana, “seized by interest”).

Y Kal’abhatarm vaddhirm na deti, codenti pi nam; codand pi. On codenti (“he demands, urges™), cf cujjamano,
“when demanded, urged” (Be bhusiijamano), Sn 120: see Intro (1.2).

8 Codiyamano na deti, anucaranti pi narm, anucariya pi. Comy says that the creditors dog him, step for step, and
vex him, throwing mud at him in public or before others, and similar things that afflict him (AA 3:376).

9 Bandhanam pi.
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that being in debt, too, is suffering for those who enjoy sensual pleasures in the world;
that the interest, too, is suffering for those who enjoy sensual pleasures in the world;
that being pressed for it,  too, is suffering for those who enjoy sensual pleasures in the world;
that being pursued, too, is suffering for those who enjoy sensual pleasures in the world;
that being bound, too, is suffering for those who enjoy sensual pleasures in the world.
Spiritual poverty

8 /2]*° Even so, bhikshus, for one who

lacks®'  faith (saddha) in wholesome states,

lacks moral shame (hiri) in wholesome states,

lacks moral fear (ottappa) in wholesome states,

lacks effort (viriya) in wholesome states,

lacks wisdom (panna) in wholesome states,

this, bhikshus, is called ‘poverty, having nothing, in need’ in the discipline of the noble ones.
9 Indeed, this one, bhikshus, who

has no™  faith in wholesome states,
hasno  moral shame in wholesome states,
hasno  moral fear in wholesome states,
hasno  effort in wholesome states,
hasno  wisdom in wholesome states,
conducts himself wrongly through the body,
conducts himself wrongly through speech,
conducts himself wrong through the mind.

This, bhikshus, is his ‘being in debt,’ I say!
10 This one, who has cause to hide his wrong bodily conduct, harbours bad desire,

wishes, ‘Let no one know this of me!’* [353]
thinks, ‘Let no one know this of me!’
says, ‘Let no one know this of me!’
shows bodily,** ‘Let no one know this of me!’
11 This one, who has cause to hide his wrong verbal conduct, harbours bad desire,
wishes, ‘Let no one know this of me!’
thinks, ‘Let no one know this of me!’
says, ‘Let no one know this of me!’
shows bodily, ‘Let no one know this of me!’
12 This one, who has cause to hide his wrong mental conduct, harbours bad desire,
wishes, ‘Let no one know this of me!’
thinks, ‘Let no one know this of me!’
says, ‘Let no one know this of me!’
shows bodily, ‘Let no one know this of me!’

This is his ‘interest,’ I say!
13 The well-conducted fellow brahmacharis [companions in the holy life] speak thus of him:
‘And this venerable acts like this; conducts himself like this!’

2% In this tr, and elsewhere, where the paragraphs have not been numbers into short manageable ones for more
accurate referencing, | have re-numbered them for the convenience of readers and students. The PTS editors’ origin-
al para nos are usually given in [square brackets].

Y N-atthi, it “there is not.”

22 «“Has no,” asati, lit “it is not.”

2 Ma mam jaitii 'ti, lit “Let (no one) know me!” All MSS jasiii, except Ce which reads jasia throughout. On
such a statement, see Anangana S (M 5.10/1:27) = SD 37.7; cf V 2:32.

? Kayena parakkamati, alt “exerts with this body.”
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14 When he has gone to a forest, or to the foot of a tree, or to an empty place, he is pursued by bad

unwholesome thoughts bound with remorse.
This is his ‘being pursued,’ I say!

15 /3] Indeed, bhikshus, this one who is poor, having nothing, in need, on account of having wrongly
conducted himself through the body, through speech, and through the mind—
he, after death, with the body had broken up, is ‘bound’ with the fetter of hell or with the fetter of

animal birth.”’

16 Bhikshus, I see not a single other fetter that is so violent, so harsh [so painful],”® that creates such
an obstacle to the realizing of the supreme security from bondage,*’
that is to say, bhikshus, this fetter of hell or this fetter of the animal birth!”

Verses of debtlessness

17 Daliddiyam dukkham loke
in’adanari ca vuccati
daliddo inam adaya
bhunijamano vihannati

18 Tato anucaranti nam
bandhanam pi nigacchati
etan hi bandhanam dukkham
kama,\abhdabhijappinam

19 Tath’eva® ariya,vinaye
Saddha yassa na vijjati
ahirtko anottappt
papa,kamma,vinicchayo®

20 Kaya,duccaritam katva
vact,duccaritani ca
mano,duccaritam katva
“Ma mam ja7initi "ti icchati

21 So samsappati® kayena
vacaya uda cetasa
papa,kammanm pavaddhento
tattha tattha punappunam

Poverty is painful in the world,

and being in debt, too, I say!

Debt takes hold of the poor;*®

while enjoying [consuming], he is afflicted.

Then they follow him,

and he suffers being fettered.

On account of this painful fetter,
prayer is muttered for pleasures’ gains.

Even so, in the noble discipline,

of those who have no faith,

they are shameless, with no moral fear, [354]
who consider [accumulate] bad deeds.

Having done wrong conduct with the body,
and wrong conduct with words,

having cultivated a bad mind, too,

he wishes, “Let no one know this of me!”

He creeps along with his body,
his words, or his mind,
increasing his bad karma,

here and there, ever and again.

% Kayassa bhedd parar marand niraya,bandhane va bajjhati tiracchana,yoni,bandhane va.

%6 Be Ee Se evari kasukari; Se evari,dukkhar.

2" Néham, bhikkhave, aitiiam eka,bandhanam pi samanupassami evam,darunar evar, katukam evam antardya, -
karam anuttarassa yoga-k,khemassa adhigamaya. Cf similar contexts in all the 43 suttas of Labha,sakkara Samy
(S 17.1-34/2:225-244), on the danger of “gain, honour and praise” (labha,sakkara,siloka): evam daruro kho bhik-
khave labha,sakkara,siloko kasuko pharuso antarayiko anuttarassa yoga-k,khemassa adhigamaya (eg Balisa S S

17.2.6/2:226, cf also §2).
%8 Lit, “The poor is seized by (his) debts.”

2 Tath’eva = tatha eva, “in that way; so also”: see DP sv tatha.

%0 Ce Ee vinicchayo; Be Se Comy vinibbayo. Comy glosses as vaddhako, “increase” (AA 3:377).

31 Saznsappati, “it creeps along, crawls, moves™ (A 5:289; DhA 4:49; VvA 278): it also has the sense of “strugg|-
ing along.” This verb however effectively reflects the nature of such a bad person. Comy however glosses with pari-
pphandati, “it trembles, quivers, throbs, wavers” (AA 3:377).
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A6.153

22

23

24

25

26

27

28

29

Anguttara Nikaya 6, Chakka Nipata 1, Pathama Pannasaka 5, Dhammika Vagga 3

So papa,kammo dummedho
janam dukkatam attano
daliddo inam adaya
bhunijamano vihaniniati

Tato anucaranti nam
Sankappd manasa dukhd
game va yadi varaiiiie
yassa vippatisara ,de3

So papa,kammo dummedho
janam dukkatam attano
yonim afifiataram gantva
niraye va'pi bajjhati

Etan /i bandhanam dukkham
Yamha dhiro pamuccati
dhamma,laddhehi bhogehi

dadam cittam pasadayam

Ubhayattha kata-g,gaho
saddhassa gharam esino
dittha,dhamma,hit atthaya
samparaya,sukhdaya ca
evam etam gahatthanam
cago puiiiiam pavaddhati

Tath,eva ariya,vinaye
Saddha yassa patitthita
hirtmano ca ottappi
parifiava sila,samvuto

Eso kho ariya,vinaye
Sukha,jiviti vuccati
Niramisam sukham laddha
Upekkham adhitigthati

Parica nivarane hitva

He who does bad deeds is foolish,

creating wrong-doings for himself.

Debt takes hold of the poor;*

while enjoying [consuming], he is afflicted.

Then they follow him

painful thoughts and heart,

whether he is in a village or the forest,
for him they are born of regret.

He who does bad deeds is foolish,
creating wrong-doings for himself,
going to some other womb,**

or is imprisoned in hell, too.

For, painful is such a fetter,

from which the wise frees himself
with Dharma-gotten wealth,

his mind is bright with giving.

Both ways, he has a winning throw,*
living a household life with faith,
enjoying good here and now,

and happiness hereafter, too.

Thus, for such laymen,*

their charity grows as merit.

Truly, in this very discipline of the noble ones,
whose faith is established,

being one with moral shame and moral fear,
wise, and restrained on account of moral virtue.

Indeed, in this discipline of the noble ones, he
is said to be “one who lives happily.”
Gaining spiritual happiness,*

he firmly stands in equanimity.*®

Having given up the five mental hindrances,*

2. Cf Anana S (A 4.62), on the “joy of debtlessness” (A 4.62.5/2:69) = SD 2.2.

%3 Comy explains the line as: “In or for whom regret is born” (ye assa vipparisarato jata, AA 3:377).

3% Comy on yonizz: An animal birth (ekas tiracchana,yonir, AA 3:377).

% «“A winning throw,” ie, of a dice, kara-g,gaha (rare), a gambling figure, more common is the form kara-g,gaha:
M 1:404,16 (jaya-g,gaha, “act of success” MA 3:117,24) = 1:407,15, 3:178,4+6; S 4:351,22 = 352,18 = 353,19 =
354,21 = 355,18 = 356,11 = 357,13 = 358,14; S 42.13.45/4:352,19; Tha 462; J 4:322,20*. Opp kali-g,gaha, “a los-
ing throw”: M 1:403,11, 3:170,8+10+13 (= parajayena, “with downfall,” MA 4:214,3); A 1:129,26*; J 6:209,2.

% This and next line recurs as the last line in Digha,janu S (A 8.54.15/4:285) = SD 5.10; cf Journal of the PTS
1909:336 (on parallels to D verses).

37 Comy says this refers to “happiness that arises dependent on the (first) three dhyanas” (¢ini jhandni nissaya up-
pajjanaka,sukham, AA 3:377).

% Comy says this is the equanimity of the fourth dhyana (catuttha-j,jhan ‘upekkham, AA 3:377).

http://dharmafarer.org

69


http://dharmafarer.org/

SD 37.5

30

31

32

Niccam araddha,viriyo
Jhanani upasampajja
ekodi nipako sato

Evari® iiatva yatha,bhiitarm
sabba,sarmyojana-k,khaye
sabbaso anupadaya
Samma cittam vimuccati

Tassa samma vimuttassa
Aanafi ce® hoti tadino:®
Akuppa me vimuttiti
bhava,samyojana-k,khaye

Etam kho paramam nianam
etar sukham anuttaram
asokam virajam khemam
etam ananyam uttaman 1

A 6.45/3:351-354 « Ina Sutta

he ever exerts himself,
cultivating dhyanas,
he is single-mindedly focussed, wise, mindful.

Knowing true reality thus,

having destroyed all the fetters,*

free from clinging,

with a right mind [a true heart], he is liberated.

For him, rightly liberated,

has the knowledge**—such a one is he, thus:
“My liberation is unshakable!”*’

destroyed are all fetters of existence.

This is indeed perfect knowledge.
This is the supreme happiness.
Sorrowless, stainless, secure—
this is the best freedom from debt.

— evam —

111026; 111101; 111118; 111216; 120417; 120427

% The 5 mental hindrances: lust for sensual pleasures, ill will, sloth and torpor, restlessness and remorse, and
doubt. See Nivarapa = SD 32.1.

“0 Be Ee Se evari; Se etav.

*! |e, attains nirvana (AA 3:377).

*2 Omitted in some MSS.

*® On tadino, see Sabba Kamma Jaha S (U 3.1) @ 39.2 (1.4).

* Comy says this is “review knowledge” (paccavekkhana,ianas hoti, AA 3:378).

> Comy: “Unshakable due to the absence of defilements” (kilesanari ca abhavena akuppa. AA 3:378).

“® Be Ee Se ananyam uttaman ti; Se ananya muttaman ti. Comy: To be free of debt refers to the attainment of ar-
hathood (AA 2:378): cf “joy of debtlessness” (A 4.62.5/2:69) = SD 2.2. Buddhaghosa says an immoral monk who
lives on society’s alms is like a thief; a good monk who is unreflective of using requisites is like a debtor; a saint of
the path (short of a full-fledged arhat) is like an heir; an arhat (who is self-awakened and liberated) is like an owner.
(MA 5:32; SA 2:199)
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