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1 Sutta summary and highlights

1.1 DEPENDENT ARISING

1.1.1 Dependent arising basics. The (Jati) Paccaya Sutta (S 12.20) is a succinct discourse on de-
pendent arising in three distinct sequences or sections:

(1) §§3-5 dependent arising (paticca,samuppada);
(2) §§6-17 its function (the dependently arisen, paticca,samuppana), and
(3) §§18-21  the spiritual qualities of one who has fully realized this fundamental truth.

The full dependent arising formula comprises 12 links laid out in 11 propositions (A conditions B)—
or in this Sutta, B paccaya 4, “B is conditioned by A.” The 12 links of dependent arising, as listed in the
Sutta, are as follows:

(1) decay-and-death < (2) birth <« (3) existence <— (4) clinging < (5) craving < (6) feeling <

(7) contact < (8) the six sense-bases <—(9) name-and-form <« (10) consciousness <— (11) volitional

formations' < (12) ignorance.

Although this list is given in a reverse order, it is still called dependent arising, as it shows how suf-
fering arises. We could of course call this sequence a “reverse” dependent arising. But this is not depend-
ent ending, which is technically called patiloma paccay’akara (the “reverse cycle”).” Conversely, the
“direct (or normal) cycle” (anuloma paccay’akara) of dependent arising begins with “ignorance,” and
ends, domino-like, breaking up the whole chain.

1.1.2 Characteristics of dependent arising

1.1.2.1 “THE ELEMENT.” In the first sequence [§§3-5], each of the 12 links is said to condition the
arising of the next, whether Buddhas arise in the world or not, and each of these links is described as the
fixed course and natural order of things. The Sarhyutta Commentary explains: “This element (sa dhatu),
the intrinsic nature of conditions (paccaya,sabhava), simply prevails; it is never the case that birth is not
the condition of death.”

The term “element” (dhdtu) in the (Jati) Paccaya Sutta context means “principle,”* which is then
described in the Sutta in two ways, by way of naturalness and universality: first, that the dependent aris-
ing operates universally whether Buddhas arise or not, and, secondly, that it is universal in that “this
element stands as the fixity of things, the order of things, a specific conditionality” (sa dhatu dhamma-
t,thitata dhamma,niyamatd idap,paccayata) [§3.2 etc]. Let us now look at the Sammyutta Commentary’s
explanations of these key terms (SA 2:40).

"“Volitional formations,” sarikhdard. As the 2™ factor of dependent arising, as here, sarikhara are the karmically
active volitions (“volitional formations”) responsible, in conjunction with ignorance and craving, for the producing
rebirth and binding one to the wheel of existence (eg Sankhar’upapatti S, M 120). This kind of sarnkhara gives an
active synthetical explanation of how an individual existence arises, while as an aggregate (khandha), they apply in
a passive analytical way. For details, see (Paticca,samuppada) Vibhanga S (S 12.2,13/2:4) n, SD 5.15 & Sankha-
ra, SD 17.6.

? “The direct conditioned process is the arising of the world; the reverse conditioned process is the ending of the
world” (loka,samudayan 'ti anuloma,paccay’akaram, loka,nirodhan’ti patilom’akaran’'ti, SA 2:33). See further
Kaccayana,gotta S (S 12.15/2:16-17), SD 6.13; qu at Channa S (S 22.90/3:135), SD 56.5. For other refs, do global
search in CSCD using “lokasamuday*”’.

482:25,19= A 1:286,15.
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1.1.2.2 “THE FIXITY OF THINGS.” Dependently arisen phenomena prevail [“stand”] because of condi-
tions (paccayena hi paccay ‘uppanna dhamma titthanti).” As such, the conditions themselves—or the con-
ditionality itself®—are called “the fixity of things” (dhamma-t thitata). “Fixity,” in the sense of a fixed
course of activity, is a better English term here than “fixedness,” which refers to a state of stability. We
might even take this to mean “immutability” in the sense that that this conditionality works in a fixed and
unchanging manner.’
1.1.2.3 “THE ORDER OF THINGS.” The conditions determine or “fix” the dependent phenomena (pac-
cayo dhamme niyameti), thus it is called “the orderliness of phenomena” (dhamma,niyamata). This
definition comes close to what in science is called a universal law. The Commentaries, in fact, have the 5
“natural orders” (parica,niyama), or more simply, “laws,” that is,
(1) the order (or law) of heat or energy (ufu,niyama), such as the laws of physics;
(2) the order of seeds (bija,niyama), such as genetics;
(3) the order of karma (kamma,niyama), dealing with our actions;
(4) the order of mental processes (citta,niyama), including psychology and parapsychology; and
(5) the order of phenomena (dhamma,niyama), including those governing dependent arising.®
Of special significance here is that the fifth order, dhamma,niyama, which includes the principles
governing dependent arising, and, as we shall see, these principles are those of conditionality that, as
such, have nothing to do with any abiding entity—it is non-self. In other words, we are all processes, not
entities. [2.3]
1.1.2.4 “CAUSAL CONDITIONALITY.” Clearly, in this Sutta context, idap,paccayata should be rendered
as “causal conditionality,” that is, as a synonym of paticca,samuppdada. This is evident as the term is part
of synonymic sequence in this key sentence in the Sutta:

Whether there is the arising of Tathagatas [buddhas thus come] or no arising of Tathagatas, this
element stands as the fixity of things, the order of things, a specific conditionality. [§3.2 etc]

Technically, idap,paccayata, as “causal conditionality,” refers to a single condition, such as decay—
and-death, etc, or to the concurrence of various conditions. According to the Commentary, this is the
meaning here: idap,paccaya refers to these conditions (imesam paccaya), “causal conditionality” is these
very conditions themselves individually, or causally conditioning as a set (samuha). It should be under-
stood here that this word, along with its meaning, refers to the characteristics (lakkhana) of the causal
conditioning, too.”

In other words, the term idap,paccayatd can mean “specific conditionality,” when it refers to a speci-
fic pair or proximate set of conditions (that is, a part of a bigger process), or as “causal conditionality,”
referring to a larger or “whole” process of dependent arising. Its more common use is that of specific con-
ditionality, that is, as the basic function of “x paccaya y,” as defined in this well known formula, as
found, for example, in the Dasa,bala Sutta 1 (which follows the (Jati) Paccaya Sutta), thus:

Imasmim sati idam hoti when this is, that is,

imass ‘uppada idam uppajjati with the arising of this, that arises;

imasmim asati idam na hoti when this is not, that is not,

imassa nirodhd idam nirujjhati with the ending of this, that ends. (S 12.21/2:28)

In modern logical terms, this simply becomes:

> The Pali context here dictates paccaya here to be taken in the plural.

® Paccayata, an abstract term common in Abhidhamma.

7 On the use of words and meaning, see Saiifid, SD 17.4 (2.3).

" DA 2:432; DhsA 272; see Sivaka S (S 36.21), SD 5.6 (2).

? Jard,maran’adinam paccayato va paccaya,samithato va idappa-c,cayatati vutto. Tatrdyam vacan’attho—imesanm
paccayd idap,paccaya, idap,paccayd eva idap,paccayata, idap,paccayanam va samiho idap,paccayata. Lakkhanam
pan’ettha sadda,s atthato veditabbam (SA 2:41).
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When A is present, B is present; A arising, B arises;
When A is not present, B is not present; A ceasing, B ceases.'’

1.1.2.5 “SUCHNESS.” The first sequence or section closes with the statement: “Thus, bhikshus, is the
suchness (fathata) therein, the inerrancy, the invariability, the causal conditionality”'' [§5.2]. The Com-
mentary explains that “suchness,” etc, is just a name for the complete cycle of conditions (paccay 'akara)
right from the start of this or that condition so that this or that phenomena arise; this is suchness."

Paraphrased, it reads: “Such it is here, its not being false, its not becoming something other, its condi-
tions acting as causes.” Only in this context, [ think, idap,paccayata should be rendered as “causal condi-
tionality,” that is, as a synonym of paticca,samuppada. Where the former refers to the working of the in-
dividual links—which is more common—it is best translated as “specific conditionality.”"

1.1.2.6 “INERRANCY” (avitathatd) means that once the conditions are complete there is no non-oc-
currence, even for a moment, of the phenomenon that these conditions are capable of.'* Technically, this
is a rule of necessity, that is, when all the conditions are rightly together, the emergent event must occur.
Conversely, this means that if any condition is missing, then there would be no resultant phenomenon or
event."”

1.1.2.7 “INVARIABILITY” (anafifiathatd) means that there is no occurrence of any phenomenon by
some other conditions (other than its own).'® This rule is a corollary to the previous one, which essentially
states that when all the right conditions are present, it necessarily produces a certain result. The “invaria-
bility” rule means that none of these conditions by itself or by some other condition can produce a certain
phenomenon. That is to say, no condition, in itself or by any other than the proper ones in concert, is suffi-
cient to produce a result.

1.2 THE (JATI) PACCAYA SUTTA: METHOD & TERMS

1.2.1 Its key message. The more common dependent arising cycles as A paccaya B, beginning with
“ignorance” and ending with “decay-and-death,” a synecdoche for “this mass of suffering,” specifically
denoting the 5 aggregates.'’

The (Jati) Paccaya Sutta, however, gives a very simple but complete model of the 12-link dependent
arising, beginning with what is most obvious in our lives, that is, decay-and-death, tracing the cycle to its
roots, that is, ignorance [§§3-5]. The Sutta, in fact, gives the simplest full model of dependent arising and
its significance, so that it is a good basic text to begin any useful study of dependent arising.

A key message of the Sutta, repeated for each of the 12 links, is that dependent arising is a natural
law. In other words, it operates independent of the Buddha, who is merely the first to discover and fully
understand it, and to declare it to the world for its benefit.

1.2.2 Dependent arisen phenomena. While the term paticca,samuppdda (a noun) refers to the law
of dependent arising, paticca,samupanna (a past participle verb), meaning “dependently arisen,” refers to
its process. The Sutta says that each of the 12 links is “impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing” [§§6-17].

'” See Dependent arising, SD 5.16 (2.3).

" Iti kho bhikkhave ya tatra tathata avitathata anafiiiathata idap,paccayata.

"> Tathata’ti,adini paccay ’akarass ‘eva vevacanani. So tehi tehi paccayehi aniin’adhikeh eva tassa tassa dhamm-
assa sambhavato tathata’ti (SA 2:41).

13 See Dependent arising, SD 5.16 (6).

' Samaggim upagatesu paccayesu muhuttam pi tato nibbattanam dhammanam asambhava,bhavato avitathatéti
(SA 2:41),

15 See Necessity and sufficiency, SD 35.1.

' Afiiia,dhamma,paccayehi aitiia,dhammdnuppattito anafifiathatdti (SA 2:41),

17 See eg (Paticca,samuppada) Desana S (S 12.1/2:1 f, 12.15/2:16 f), SD 6.13 & Kacca(ya)na,gotta S (S 12.1/-
2:1 1, 12.15/2:16 1), SD 6.13. See also Dependent arising, SD 5.16 (4). On the 5 aggregates (parica-k,khandha), see
(Dve) Khandha S (S 22.48:3:47 f), SD 17.1a.
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“Impermanent” (anicca) means that it will cease to be. Here, says the Commentary, it is not that
“decay and death” (as facts of life) are impermanent, but it is the state of decaying and dying of the aggre-
gates that is its innate impermanent nature (anicca,sabhava); it is called “having been born” (jata)."®

“Conditioned” (sarnkhata), and such words, generally have the same sense, but here it refers to what
happens when the conditions concur, that is, there is something “conditioned.”" In other words, what
happens to us as living beings, do not occur in themselves, but are each the result of some other con-
ditions. What seem to be results of something become, in turn, conditions for other results, and so on,
without end, as it were.

Our thoughts, our actions, our feelings, our problems, our being, as such, do not really occur as a sin-
gle action, but as results of previous and other actions and events, in and around us. Such actions and
events, in turn, affect others, and so on. For example, my writing this is a set of conditioned processes
which are affecting you, even as you read this, which would, in turn, affect your actions, even life (or
lives), in some way. Hence, everything here is said to be dependently arisen.

1.2.3 The purpose of dependent arising. Each of the 12 links are not only said to be “impermanent,
conditioned, dependently arisen” [1.2.2] but that they are “subject to destruction, subject to passing away,
subject to fading away, subject to ceasing” (khaya,dhammam vaya,dhammam viraga,dhammam nirodha,-
dhamman) [§§6.2-17].”° In a way, these qualifying phrases are simply synonyms describing “imperma-
nence,” helping us understand it more fully and deeply.

While here, in the (Jati) Paccaya Sutta (S 12.20) and the Vibhanga (Vbh 334), this well known stock
phrase qualifies dependent arising [§§6.2-17], elsewhere, it describes the 5 aggregates.”' In the Raho,ga-
ta Sutta (S 36.11), the phrase describes the 3 feelings,” and in the Maha,nidana Sutta (D 15), feelings
are described as being dependently arisen, followed by this stock phrase, that is, as “dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.”> A number of
suttas in the Anguttara Nikaya has the phrase, “for the destruction, the passing away, the fading away, the
ceasing” (khayaya...vaydya...viragaya...nirodhaya...) of lust (raga).**

An older version of this phrase is probably the two main words of “fading away” (viraga) and “ceas-
ing” (nirodha), which are found in the famous viveka,nissita formula, which runs thus (with an alternative
translation):

...dependent on solitude,” dependent on fading away (of lust) [dispassion],*® dependent on cessa-
tion (of suffering),”’ ripening in letting go (of defilements).”®

'8 Aniccan’ti hutva abhav ‘atthena aniccam. Ettha ca aniccan’ti na jara,maranam aniccam, anicca,sabhavanam
pana khandhanam jarda, maranatta aniccam nama jatam.

¥ Sankhatd’disu pi eseva nayo. Ettha ca sankhatan’ti paccayehi samagantva katan.

? For a def, see SA 1:41.

I Ananda S (S 22.21/3:24). See also A 4:147, 5:360.

*2836.11/4:217 @ SD 33.6.

D 15/2:64 @ SD 5.17.

?* These are all found in Raga Peyyala, an enigmatic list, at the very end of each of the Nipata. It is part of a long-
er phrase in the sentence: “Bhikshus, for the full comprehension, the utter destruction, the abandoning, the destruc-
tion, the passing away, the fading away, the ceasing, the giving up, the letting go of /ust, these three states should be
cultivated” (ragassa bhikkhave parifinaya parikkhayaya pahandaya khayaya vayaya viragaya nirodhdya cagaya pati-
nissaggaya, ime dhamma bhavetabba), viz, the empty concentration, the signless concentration, the undirected con-
centration (sunfiata,samdadhi animitta,samadhi appanihita,samdadhi): A 3.163/1:299x2,4.271/2:256x2, 3:278x2,
6.124/3:452x2, 4:148%2, 4:349x2, 9.95-100/4:464%2, 10.219/5:309%2, 5:360. On the 3 concentrations, see Suiifiata
Samadhi S (S 43.4/4:360), SD 55.8, Animitta Ceto,samadhi Pafiha S (S 40.9/4:268 f), SD 24.19 & the 3 “doors to
liberation” (vimokkha,mukha, Pm 2:48; Vism 21.66-73/657-659).

* Here “solitude” (viveka), or seclusion, has a special reference to the overcoming of the 5 mental hindrances
(parica nivarana). This whole phrase, beginning with “dependent on solitude is called the viveka,nissita formula.
See Gethin 2001:162-168. According to Patisambhida,magga, there are 5 kinds of “solitude” (viveka), ie overcom-
ing of the hindrances: (1) solitude through suppression (vikkhambhana viveka); (2) solitude through the substitution
of opposite or displacement by opposites (tad-ariga viveka); (3) solitude through cutting off (samuccheda viveka);
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[...based on solitude, on dispassion, on cessation, maturing in release. ]
viveka,nissitam virdaga,nissitam nirodha,nissitam vossagga, parinamin

This important stock phrase reminds us of the purpose of the spiritual life, that is, of mental cultivation,
leading the overcoming of unwholesome mental states, and finally liberation.” The presence of the key
words in the description of dependent arising reminds us, too, that its purpose is that of spiritual awaken-
ing and liberation.

1.3 BENEFITS OF REALIZING DEPENDENT ARISING

1.3.1 The 16 doubts. The (Jati) Paccaya Sutta closes by stating that if we understand dependent aris-
ing with “right wisdom” (samma,paiiia)—defined as “path wisdom along with insight’’—it is impossible
that we would be in any way troubled by thoughts or speculating about the past, the future, or even the
present [§§18-21].

In its closing section, the Sutta lists the notorious “16 doubts™' that plague the average worldling,
bringing on all kinds of stress and disasters. These doubts are a simpler version of the 62 bases for wrong
views, mentioned in the Brahma,jala Sutta (D 1),”* which is a more comprehensive list of speculative
possibilities that trouble our minds.*

1.3.2 Self-centred views. Two key wrong views fuel these doubts, namely, eternalism (“Am I,” and
the like) and annihilationism (“Am I not,” and the like), that is, these speculations vacillate between exist-
ence and non-existence, being and non-being.* In either case, there is some kind of belief in an abiding
entity or “soul,” that survives death (eternalism), or that is destroyed at death (annihilationism).* These
are extreme views rooted in self-view.*

(4) solitude through tranquillization (patipassaddhi viveka); and (5) solitude through escape (nissarana viveka) (Pm
1:27,2:219-224; Vism 13.12/410, 22.110/693). See also Satipatthana Ss intro @ SD 13.1 §4.2c.

*® Viraga, also tr as “dispassion.”

*" Nirodha, ie, “non-arising of suffering.”

¥ MA says that there are 2 kinds of letting go or relinquishment (of suffering) (vossagga): “giving up” (paricca-
ga), ie the abandonment of defilements, and “entering into” (pakkhandana), (kilesa), and “entering into” (pakkhand-
ana), and it is the way itself (maggo eva vossagga,parinami), culminating in nirvana (MA 1:85 f=SA 1:159 =
VbhA 316). Gethin notes that this phrase is not unique to the 7 bojjharnga, but is also found in connection with the
factors of the noble eightfold path, the indriya and bala (2001:162 f). This formula shows that that each bojjhanga is
to be developed successively “as dependent on solitude, dispassion [fading away] and cessation” (Gethin 2001:166).

¥ See Viveka,nissita, SD 20.4. For later technical application of the phrase, see Pm 1:20, 45, 47, 82.

30 «With right wisdom,” samma-p,paiiiiaya, glossed as “path-wisdom along with insight” (sa, vipassanaya magga,-
panniaya (SA 2:41). In simple terms, vipassand (“insight”) here refers to some level of proper understanding of the 3
characteristics of impermanence, suffering and non-self (aniccata dukkhata anattata), and magga,parifia is the first
of such understanding, esp of impermanence, that brings about streamwinning, and so on. Tika explains vipassana
here as “he understands with the wisdom that is the vision of the path as it really is” (yatha,bhiita,dassana,magga,-
pannid pajanati) (SAT:Be 2:51). Here, there is no dhyana or deep samadhi involved, and the benefit here is the at-
taining of streamwinning (SA 1:42). If dhyana is involved, yatha,bhiita,iana,dassana (“the knowledge and vision
according to true reality””) would be used: see Ratha Vinita S (M 24/1:145-151), SD 28.3; Sabb’asava S (M 2,7/-
1:8), SD 30.3; (Eka,dasaka) Cetana’karaniya S (A 11.2/5:312 f), SD 33.3b. On their abandonment, see Vism 19.-
21-27/603-605.

3! Here follows [§§18-20] “the 16 doubts,” found in Sabb’asava S (M 2,7+8/1:8), Maha Tanha,sankhaya S (M
38.23/1:265) and Paccaya S (S 12.20/2:26 f). See Bhadd’eka,ratta S (M 131) @ SD 8.9 (3).

2D 1/1:1-46 @ SD 25.

3 See Bhadd’eka,ratta S (M 131) @ SD 8.9 (3); Anusaya, SD 31.3 (7.3).

3* This notion is the theme of Kaccayana,gotta S (S 12.15/2:16-17), SD 6.13.

> See eg Dhamma,cakka Pavattana S (SD 52.11/5:420-424), SD 1.1 (3) The middle way.

3% See (Vaccha,gotta) Ananda S (S 44.10/4:400 f), SD 2.16(5); Vaccha,gotta S (M 72/1:483-489), SD 6.15.
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The most common kind of self-view (attd,vada) is that of our identifying with our “self” or physical
being, that is, the self-identity view (sakkaya,ditthi). Such a view is attended by two other related wrong
views: attachment to vows and rituals, and doubt. Together they are known as “the three fetters.”’

“Attachment to vows and rituals” (sila-b,bata,paramasa) is basically the belief that the solutions to
our problems lies outside and answers can be gotten through manipulating such “powers” by way of some
vows (such as observing penances) and rituals (such as prayers for succour or salvation).

An extreme version of this “mental fetter” (saryojana) is a psychological disorder known as obses-
sive compulsive disorder (OCD). This is an anxiety disorder in which we have unwanted and repeated
thoughts or feelings (obsession), or conduct that makes us feel driven to do something (compulsions). Of-
ten we carry out the act in an attempt to rid ourselves of the obsessive thoughts, but this only gives tempo-
rary relief. Not performing the obsessive rituals can cause great anxiety.

The third fetter, “doubt” (vicikiccha) [1.3.1], which is not the kind that moves us to have a better self-
understanding or deeper understanding of the Dharma, but a persistent fear that we might not be doing the
right thing. It is a disesmpowering fear that prevents us from making much or any wholesome effort in per-
sonal growth or spiritual progress.

On a simple level, this is persistent worrying in terms of the past, the future, and the present, and
restlessness to get into action to allay some fear or effect a goal. This doubt may sometimes appear as
feeling guilty about what we have done or not done in the past (kukkucca) or feeling restless about the
need to jump into some action we have in mind (uddhacca). These however form a pair of mental hindr-
ances that prevent us from getting meditation focus. Mental hindrances are usually overcome with whole-
some advice, conducive environment and proper practice **

1.3.3 Dependent arising and streamwinning. It is clear that the (Jati) Paccaya Sutta is instructions
on the attaining of at least streamwinning, the first stage of sainthood (path to liberation).’® Here, the
method of attaining sainthood (specifically streamwinning) is that of overcoming doubts about ourselves
in terms of the three periods of time. In fact, the essence of the teaching here is found in this famous
passage from the Bhadd’eka,ratta Suttas:

Let one not go back after*” the past, nor harbour fond hope for the future.
For what is past has passed away, "' and the future has not yet come.*
The present state as it arises, with insight, one sees each of them;
Immovable, unshakable, having known that, let one be sure of it.
Work at the task this very day!® Who knows, death would come tomorrow?
For, there is no bargaining whatsoever with death’s great horde.
One who dwells thus ardently, relentlessly, day and night—
He is one who delights in the wholesome

oneness (of mind) (bhadd’eka,ratta),** says the peaceful sage.”

(M 131, 132, 133, 134)*

37 See Sarakani S 1 (S 55.24.8.2/5:376), SD 3.6 n: The 5 lower fetters.

** See Uddhacca,kukkucca, SD 32.7.

% See Sabb’asava S (M 2) @ SD 30.3 (1.3.3.3).

0 “Let one...go back after” (anvagameyya), pot 3 sg of anvagameti (caus of anvagacchati = anu + a-gacchati), lit
“to let come back,” ie to wish something back (CPD).

1 Alt tr: “For the past is gone.”

2 Alt tr: “And the future is yet unreached.”

 This line and the next are qu at UA 89, DhA 3:430. Cf “Work at your task diligently. | The Tathagatas are those
who show the way. | Liberated are those who have practised, | the meditator, from Mara’s bonds ” (tumhehi kiccam
atappam | akkhataro tathagata | patipanna pamokkhanti | jhayino mara,bandhanda, Dh 276).

* Meaning fortunate in attaining dhyana or the spiritual goal, in a single night of meditation.

* The peaceful sage here is, of course, the Buddha (MA 5:3).
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A few late suttas, such as the Nidhi,kanda Sutta (Khp 8/7),* and the Commentaries speak of three
types of awakening, namely, the “perfection of the disciples” (savaka,parami),” the “personal awaken-
ing” (pacceka,bodhi) and the “buddha plane” (buddha,bhiimi).*® It should be understood that such terms
are purely historical categories: the Buddha is the “first amongst equals,” the disciples follow him, and as
such are also known as “those awakened after the Buddha” (buddhdnubuddha),”® which is probably an
old term.

It must be understood that true awakening is simply a liberation from suffering, the attaining of nir-
vana. The point is that such a freedom is an experience, like being free from imprisonment: it really has
no name. However, if the Buddha’s awakening could be defined theoretically or philosophically, it would
be in term of dependent arising, as evident, for example, from the Ariya Pariyesana Sutta (M 26).”' If
we really understand and accept the Buddha’s teaching of language and experience, we must agree that
there is no difference between the two awakenings.>

2 Dependent arising in the (Jati) Paccaya Sutta

2.1 The (Jati) Paccaya Sutta is so called—I have added the disambiguating prefix Jati—for the sim-
ple reason that it presents the dependent arising formula end-first, that is, beginning with “birth” (jati). The
standard formula begins with “ignorance” (avijj@), as in the (Avijja) Paccaya Sutta (S 12.27)” [3.1]. Our
Sutta here starts with the familiar, the observable universal fact that there is birth and there is decay-and-
death. From this basic fact, the dependent arising is used to trace “back” to the source of the problem, as it
is, that is, ignorance.

2.2 The key phrase of the (Jati) Paccaya Sutta, “this element stands as the fixity of things, the order
of things” (sa dhatu dhamma-t,thitata dhamma,niyamata), needs some explanation. The Sutta’s Comment-
ary* says that both dhamma-t,thitata and dhamma,niyamata refer to conditions (paccaya). “This element”
(sa dhatu) is the intrinsic nature of the conditions (paccaya,sabhava), that it simply prevails. As such, it is
never the case that birth is not a condition for decay-and-death. For, on account of a condition, the condi-
tionally arisen phenomena persist (paccayena hi paccay 'uppanna dhammd titthanti); therefore, the condi-
tion itself is called the fixity of things (dhamma-t,thitata). This element of conditionality determines
[fixes] the state of things (paccayo dhamme niyameti), therefore, it is called the orderliness of things
(dhamma,niyamata).

2.3 The natural order of the universe and life itself is that all volitional formations are impermanent
and suffering [unsatisfactory], and they operate on the principle of non-self [without any abiding entity].
All phenomena, in other words, arise by way of conditions, a network of causes and effects, which in turn
proliferate further networks of causes and effects. All this is impermanent and suffering, and both these
impermanent and suffering phenomena, together with the principle (dhamma) behind them, are non-self.
This fixed universal order of things always exists in the universe and our lives, with or without the Bud-
dhas. The Buddha does not create or invent all this, but merely discovers it, and declares it to the world.”
As such, Bodhi points out that

M 131,3+10/3:187 (SD 8.9) = 132,3/3:191 = 133,5/3:193 = 134,3/3:200.
" Quat AA 1:56 =] 2:414.
* Savaka,parami, the most common of these 3 terms, is found by itself in Pug 9, 70, and is common in Comys.
* KhpA 229. Nanamoli translates it as “the plane of awakening” (Khp:N 262).
* Kondanna S (S 8.9/1:194%); Jinna S (S 16.5/2:203); Tha 679 (ThaA 3:5), 1246; V 3:8x2, 9x2; ThaA 3:170.
' M 26.19/1:167 @ SD 1.11.
>? See eg Gilayana S (S 55.54.19/5:410), SD 4.10.
>§12.27/2:421 @ SD 39.12
nassa paccayo na hoti. Dhamma-t,thitata dhamma,niyamata ti imehi pi dvihi paccayam eva katheti. Paccayena hi
paccay ‘uppannda dhammd titthanti, tasma paccayo 'va dhamma-t,thitata ti vuccati. Paccayo dhamme niyameti, tas-

mad dhamma,niyamata ti vuccati (SA 2:39)
> See SAT:VRI 2:42, but cf S:B 741 n51.
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The two expressions, dhammatthitata dhammaniyamatda, must thus have a meaning that is com-
mon to both dependent origination and the three characteristics, and it therefore seems unfitting
to explain them here, as [the SA Tika] does, in a way that is specifically tied to conditionality.

Moreover, it is more likely that here dhamma means the principle or lawfulness that holds sway
over phenomena, not the phenomena subject to that principle. (S:B 742 n51)

Hence, the paraphrased 3-characteristic formula would read thus:

sabbe sankhard anicca all conditioned phenomena are impermanent;
sabbe sankhara dukkha all conditioned phenomena are suffering;
sabbe dhamma anatta all principles behind conditionality are non-self.

(Dh 277-279)
Note especially the wording of the third line. The (Jati) Paccaya Sutta and Dh 277-279 (above) should be
studied with the Dhamma,niyama Sutta (A 3.134), discussing these 3 characteristics.”® [3.2]

3 Related Suttas

3.1 (AVIJJA) PACCAYA SUTTA.

3.1.1 Its presentation of dependent arising. While the (Jati) Paccaya Sutta (S 12.20) presents the de-
pendent arising formula end-first, that is, beginning with “birth” (jati) [2.1], the (Avijja) Paccaya Sutta
(S 12.27), gives the traditional formula, that is, the “direct order” (anuloma) dependent arising, beginning
with “ignorance” (avijia).”’ This latter Sutta, as such, starts with the unknown, yet an innate and universal
truth: the fact that we do not really know why we are what we are. From this basic fact of ignorance, de-
pendent arising traces how our thinking and actions develop into virtual realities culminating in full
blown suffering and rebirth.

The (Avijja) Paccaya Sutta is interesting in that it applies the model of “specific conditionality”
(idap,paccayata) [1.1.2.4] to eleven pairs of proximate links, with the right arrow “—” meaning “is the
condition for *“ or “brings about,” that is,

the six sense-bases,
name-and-form,

(8) name-and-form
(9) consciousness
(10) volitional formations consciousness, and
(11) ignorance volitional formations.

The pattern is that of “when A is, B is,” and conversely, “when A is not, B is not.” This means, theo-
retically at least, that the chain of dependent arising can be broken at any link. Breaking it at any of the
links means that the whole chain is broken, but this is not easy to do, because the chains are, so to speak,
very strong.

However, in practical meditation, when we are distracted, we are often advised merely to note its im-
permanence or “rise and fall,” and not to get caught up in its “details.”*® Technically, this means that we
only observe the “feeling” aspect of a mental event and stop there, that is, not going on into the “craving”

(1) birth —  decay-and-death,
(2) existence —  Dbirth,
(3) clinging —  existence,
(4) craving —  clinging,
(5) feeling —  craving,
(6) contact —  feeling,
(7) the six sense-bases —  contact,

%

%

%

%

%6 A 3.134/1:285 @ SD 26.8.
°7'§12.27/2:421 @ SD 39.12
¥ See Nimitta & vyaiijana, SD 19.14.
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stage.” In this way, the mental hindrance is overcome. However, only with the uprooting of ignorance,
that is, the attaining of true knowledge (that of fully understanding the four noble truths), are we really
awakened and liberated.”

3.1.2 Idiomatic translation of the dependent arising formula. Here, we compare the two basic
styles of translating the dependent arising passage as given in (the (Jati) Paccaya Sutta, that is, the trad-
itional style (following the Pali syntax) and the idiomatic English translation. First, let us look at the de-
pendent arising formula, given in reverse here, in Pali:

(1) jati,paccaya bhikkhave Jjara,maranam
(2) bhava,paccaya bhikkhave jati
(3) upadana,paccaya bhikkhave bhavo
(4) tanha,paccaya bhikkhave upadanam
(5) vedana,paccaya bhikkhave tanha
(6) phassa,paccaya bhikkhave vedana
(7) salayatana,paccaya bhikkhave phasso
(8) mama.riupa,paccayd bhikkhave salayatanam
(9) vinnana,paccaya bhikkhave nama,ripar
(10) sankhara,paccaya bhikkhave vininanam
(11) avijja,paccaya bhikkhave sankhara
Traditional translation®' Idiomatic translation
(1) Conditioned by birth, decay-and death. Decay-and-death is conditioned by  birth.
(2) Conditioned by existence,  Dbirth. Birth is conditioned by existence.
(3) Conditioned by clinging, existence. Existence is conditioned by clinging.
(4) Conditioned by craving, clinging. Clinging is conditioned by craving.
(5) Conditioned by feeling, craving. Craving is conditioned by feeling.
(6) Conditioned by contact, feeling. Feeling is conditioned by contact.
(7) Conditioned by the 6 Contact is conditioned by the 6 sense-bases.
sense-bases, contact.
(8) Conditioned by name- The 6 sense-bases are conditioned by name-and-form.
and-form, the 6 sense-bases.
(9) Conditioned by Name-and-form are conditioned by  consciousness.
consciousness, name-and-form.
(10) Conditioned by volitional Consciousness is conditioned by volitional formations.
formations, consciousness.
(11) Conditioned by ignorance, volitional formations. =~ Volitional formations are condition-
ed by ignorance.

We could, of course, use the active voice in the idiomatic translation, rendering them as “Birth condi-
tions decay-and-death,” “Existence conditions birth,” and so on. However, it is more difficult for most of
us to follow such a sequence, because it does not follow a natural flow of our thoughts. We need to assert
more mental effort in connecting each conditioned cause with its conditioned result.

Of the two translations styles, the idiomatic translation clearly gives a more coherent flow that helps
us sustain a logical connection between the proximate links (the last link of the preceding line and the first
link of the following line). Moreover, if we want to read the normal sequence of the 12 links, we simply
begin with ignorance in the last link and read the underlined items backwards in a natural manner.

3.2 DHAMMA NIYAMA SUTTA. We have seen that the two expressions, dhamma-t,thitata and dham-
ma,niyamatd, describes the nature of dependent arising [1.1.2]. These two qualities also pertain to the 3
characteristics of impermanence, suffering and non-self, such as stated in Dh 277-279 and the Dhamma

* See (Samuday’atthangama) Loka S (S 12.44/2:71-73), SD 7.5 & Dependent arising, SD 5.16 (18).
% See Dhamma,cakka Pavattana @ SD 1.1 (6).
%! In both these sets of translations, bhikkhave has been omitted.
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Niyama Sutta (A 3.134).> As such, Buddhist teachers like Bhikkhu Bodhi®® and Bhikkhu Sujato® have
proposed that dhamma here cannot mean “phenomena” as suggested in the Commentaries and Sub-com-
mentaries.

This observation is very helpful in clarifying the correct sense of dhamma,niyama, its role as the fifth
of the 5 “orders” [1.1.2.3], and the close connection between dependent arising and the 3 characteristics.
It is this last topic that we shall focus on here. In this connection, too, it must be noted that, while I agree
in principle with the notion of the two venerable monk teachers, I still find it difficult to see the principle
could be separate from the event that it controls. After all, a principle here is nothing but the nature or
behaviour that is manifested.

My point is that we must also include both the senses of “phenomena” and “principle” in the term
Dharma here. Let us look at the three famous lines once again:

sabbe sankhara anicca all phenomena are impermanent;
sabbe sankhara dukkha all phenomena are suffering;
sabbe dhamma anatta all phenomena and principles behind conditionality are non-self.

(Dh 277-279)
On a philosophical level, the key third line means that both constructed or projected reality as well as
things as they are, or the “principle” (dhamma, that is, how the fully awakened mind would know them)
are non-self. Here, too, we cannot include nirvana in either category: nirvana is neither self nor non-self,
it is unconditioned.”®

The Discourse on Conditions (Birth)

S 12.20

1 While residing at Savatthi.

2 “Bhikshus, I will teach you dependent arising and dependently arisen phenomena.®
Listen, pay close attention, I will speak!”

“Yes, bhante!” the monks replied to the Blessed One in assent.

Dependent arising: The 12 links®
2.2 The Blessed One said this:
3 “And what, bhikshus, is dependent arising?
(1) ‘Decay-and-death, bhikshus,
are conditioned by birth.’ Jati,paccaya bhikkhave jara,maranarm.®®
3.2 Whether there is the arising of Tathagatas [Buddhas thus come] or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.*’
3.3 The Tathagata awakens to this and realizes it.

%2 A 3.134/1:286 @ SD 26.8.

63'S:B 742 n51. See Dhamma Niyama S (A 3.134) @ SD 26.8 (2.1).

%4 Sujato, “All Dhammas,” 2002. See Dhamma Niyama S (A 3.134) @ SD 26.8 (2.1).

5 See Dhamma Niyama S (A 3.134/1:285), SD 26.8.

5 Paticca,samuppadaii ca vo, bhikkhave, desessami paticca,samuppanne ca dhamme.

57 See Intro (1). For further details, seec Dependent arising, SD 5.16 (4).

5% Alt tr, “Conditioned by birth, bhikshus, there is decay-and-death.” This is actually the 11™ of the 12 links of
dependent arising: see S 12.1/2:1 f, 12.15/2:16 f @ SD 6.13.

% Uppada va tathagatanam anuppdda va tathagatanam, thitava sa dhatu dhamma-t,thitata dhamma,niyamata
idap,paccayata. See Intro (1.1.2.4).
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Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies”" it thus, saying,
‘See!”!
4 Decay-and-death, bhikshus, is conditioned by birth.’
(2) ‘Birth, bhikshus,
is conditioned by existence.’ Bhava,paccayd bhikkhave jati.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Birth, bhikshus, is conditioned by existence.’
(3) ‘Existence, bhikshus,
is conditioned by clinging.’ Upddana,paccaya bhikkhave bhavo.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Existence, bhikshus, is conditioned by clinging.’
(4) ‘Clinging, bhikshus,
is conditioned by craving.’ Tanha,paccaya bhikkhave upadanam.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Clinging, bhikshus, is conditioned by craving.’
(5) ‘Craving, bhikshus,
is conditioned by feeling.’ Vedand,paccaya bhikkhave tanha.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Craving, bhikshus, is conditioned by feeling.’
(6) ‘Feeling, bhikshus,
is conditioned by contact.’ Phassa,paccayd bhikkhave vedana.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.

0 “He tells...clarifies,” acikkhati deseti paifiapeti patthapeti vivarati vibhajati uttanikaroti: Comys say that al-
though these are syns, they differentiate their usages thus: as an indication (uddesa) they “say” (acikkhanti); as a
description (niddesa) they “teach” (desenti); as a restatement (patiniddesa) they “proclaim” (pafifiapenti); by laying
down the meaning in one way or other they “establish” (patthapenti); when showing the reason for a certain mean-
ing they “reveal” (vivaranti); when showing the classification of a detail they “analyse” (vibhajanti); in order to do
away with what is inverted or profound, or when creating a basis for their audience’s knowledge, they “clarify” (ut-
tani,karonti); and when abolishing their audience’s ignorance and blindness in all these ways, they “make known
[declare]” (pakasenti) (VbhA 371; briefly at SA 2:40). On the need to “instruct, inspire, rouse and gladden” one’s
audience, see SD 6.1 + SD 11.4 (4).

! Passatha. This is prob one of the shortest spiritual statement, if not the shortest, in religious history. However,
its significance is universal, if we accept that ignorance blinds us so that we suffer being fetters to worldliness.
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The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Feeling, bhikshus, is conditioned by contact.’
(7) ‘Contact, bhikshus,
is conditioned by the 6 sense-bases.’ Salayatana,paccaya bhikkhave phasso.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Contact, bhikshus, is conditioned by the six sense-bases.’
(8) ‘The 6 sense-bases, bhikshus,
are conditioned by name-and-form.’ Nama.ripa,paccaya bhikkhave saldyatanan.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! The six sense-bases, bhikshus, are conditioned by name-and-form.’
(9) ‘Name-and-form, bhikshus,
are conditioned by consciousness.’ Vinfiana,paccaya bhikkhave namaripan.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Name-and-form, bhikshus, are conditioned by consciousness.’
(10) ‘Consciousness, bhikshus,
is conditioned by volitional formations.’ Sankhara,paccaya bhikkhave vifinanam.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See! Consciousness, conditioned by volitional formations.’
(11) “Volitional formations, bhikshus,
are conditioned by ignorance.’ Avijja,paccaya bhikkhave sankhara.
Whether there is the arising of Tathagatas or no arising of Tathagatas,
this element stands as the fixity of things, the order of things, a specific conditionality.
The Tathagata awakens to this and realizes it.
Having awakened to it, having realized it, he tells, teaches, proclaims, establishes, reveals, analyses
and clarifies it thus, saying,
‘See!
5 Volitional formations, bhikshus, are conditioned by ignorance.’

5.2 Thus, bhikshus, is the suchness therein, the inerrancy, the invariability, the causal conditionali-
72

ty
5.3 This, bhikshus, is called dependent arising.

" Iti kho bhikkhave ya tatra tathata avitathata anafiiathata idap,paccayata. See Intro (1.1.2.2).
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Dependently arisen phenomena”
6 And what, bhikshus, are dependently arisen phenomena?
6.2 Decay-and-death,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.”
7 Birth,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
8 Existence,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
9 Clinging,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
10 Craving,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
11 Feeling,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
12 Contact,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
13 The 6 sense-bases,
bhikshus, are impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
14 Name-and-form,
bhikshus, are impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
15 Consciousness,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
16 Volitional formations,
bhikshus, are impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.
17 Ignorance,
bhikshus, is impermanent, conditioned, dependently arisen,
subject to destruction, subject to passing away, subject to fading away, subject to ceasing.

The 16 doubts removed: Streamwinning
18 Bhikshus, when a noble disciple has clearly seen, as they really are, with right wisdom,
this dependent arising and these dependently arisen phenomena,”
18.2 that’® he would ever run back to the past, thinking:"’

3 See Intro (1.2.2).

™ Jara,maranam bhikkhave aniccam sankhatarm paticca,samuppannam khaya,dhammar vaya,dhammar viraga,-
dhammam nirodha,dhamman.

> The whole para: Yato kho bhikkhave ariya,savakassa “ayaii ca paticca,samuppado, ime ca paticca,samuppannd
dhamma’” yatha,bhutam samma-p,panndaya suditthd honti.

76 Here follows [§§18-20] “the 16 doubts”: see Intro (1.3.1).

77 So vata pubb antar va patidhavissati. “Ever,” vata.
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(1) ‘Now, was I in the past?’
(2) ‘Now, was I not in the past?’
(3) ‘Now, what was | in the past?’
(4) ‘Now. how was I in the past?’
(5) “Now, having been what, did I become what in the past?’—this is impossible.”
19 or, that he would ever run up into the future, thinking:”
(6) ‘Now, will I be in the future?’
(7) ‘Now, will I not be in the future'?’
(8) ‘Now what will I be [27] in the future?’
(9) ‘Now, how will I be in the future?’
(10) “Now, having been what, will I become what in the future?” —this is impossible.*
20 or, that he would now be in doubt within himself about the present, thinking:*'
(11) ‘Now, am 17’
(12) ‘Now, am I not?’
(13) ‘Now what am 1?7’
(14) ‘Now how am [?’
(15) “Where, now, has this being come from?’
(16) “Where, now, will it [this being] go?’—this is impossible.
21 What is the reason for this?
Because, bhikshus, the noble disciple has clearly seen, as they really are, with right wisdom,
this dependent arising and these dependently arisen phenomena.”

060107 120429 121129 130813 140323 150115

78 «“This is impossible™: this phrase is supplied by netar thanam vijjati, lit “this case does not exist” [§20].
" Aparantam va upadhavissati [Ke apadhavissati].

80 «This is impossible™: this phrase is supplied by n etar thanam vijjati [§20]. See above §18.2 n.

8 Etarahi va paccuppannam addhanam ajjhattam katharm, kathi bhavissati.
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