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Lok’ayatika Brahmana Sutta
The Discourse on Lok’ayata Brahmins | A 9.38/4:428-432

Theme: The world’s end cannot be reached by going
Translated by Piya Tan ©2007, 2010

1.1 THE WORLD-VIEWS OF THE TWO SECTARIAN TEACHERS. Two brahmins, advocates of nature
lore (lok’ayata), approach the Buddha to ask him regarding two sectarian teachers, Plirana Kassapa [3.2]
and Nigantha Nata,putta [3.3]. Both of whom claim to be omniscient: Pirana claims that the universe is
infinite, while Nata,putta claims that it is finite. They wonder which of the two does the Buddha think is

right [881-2].

The Buddha rejects the question [§3], and goes on to give a parable of the four men at the world’s
ends [84]. Each of these men has “a supreme pace and supreme stride” that span a whole ocean. Living
for a full hundred years, they travel during that time heading for the world’s end, but none of them suc-
ceed in doing so, because the world’s end “cannot be known, seen or reached by going.”

1.2 How TO END THE WORLD. Yet, declares the Buddha, as he has done to the deva Rohitassa,
“without having reached the end of the world, there is no making an end to suffering, I say!”* [§4f]. This

is the Sutta thesis.

The Buddha continues his discourse by defining the world as the five cords of sense-desire, that is,
the five sense-objects that are seen as desirable [85-6]. Letting go of this wrong perception, we attain the
nine successive abodes (anupubba,vihara), that is, the dhyanas [887-8], the four formless attainments [8§-
9-10] and the cessation of perception and feeling, that is, the attainment of arhathood [§11].

2 Lok’ayata

2.1 USAGE IN EARLY BUDDHISM. The terms lok ’a@yata (nature-lore) and lok’a@yatika (skilled in nat-
ure-lore, nature-lorist)? are often mentioned in the suttas, especially in the Digha Nikaya:

Maha,sila list (to be avoided)

Ambattha Manava
Sona,danda Brahmana

Kita,danta Brahmana
Purohita Brahmana
Assalayana Manava
Lok’ayatika Sutta
Asava Sutta

Daru Kammika Sutta
Dona Brahmana

Lok’ayatika Brahmana Sutta

Sela Sutta

Sippa Sutta
Vinaya

lok ‘ayata...tiracchana,vijja, etc
lok ‘ayata,maha.purisa,lakkhana
lok ‘ayata,maha.purisa,lakkhana

lok ‘ayata,maha.purisa,lakkhana
lok ‘ayata,maha.purisa,lakkhana
lok ‘ayata,maha.purisa,lakkhana
lok ‘ayatika (“cosmologist™?)

lok ‘ayata,maha.purisa,lakkhana
lok ‘ayata,maha.purisa,lakkhana
lok ayata,maha.purisa,lakkhana
lok ‘aytika brahmana

lok ‘ayata,maha.purisa,lakkhana
lok ‘ayata sippa

lok ‘ayate sara,dassavi

D 1.26/1:11, 2.60/1:69 etc
D 3.3/1:88

D 4.5/1:114, 13/1:120,
15/1:121, 20a/1:123

D 5.6/1:130

D 5.14/1:138, 17b/1:141
M 93.3/2:147

S 12.48/2:77

A 6.58/1:163

A 6.59/1:166

A 5.192/3:223

A 9.38/4:428

Sn 3.7/p105

U 3.9/32 (x2); UA 205
Cv5.33.2 =V 2:139

A number of prominent brahmins, such as the youth Ambattha (D 3), Sona,danda (D 4),3 Kiuta,danta
(D 5)* and the royal purohita in the Sutta’s embedded Jataka (D 5),” the youth Assalayana (M 93), Dona

! Rohitassa S (S 2.26/1:62) = SD 7.2 = A 4.45/2:47-49, Lok’anta Gamana S (S 35.116/4:93) = SD 7.4,
Rohitassa S 2 (A 4.46/2:49 f). Here “world” (loka) that must be ended is the “world of formations™ (saszikhara,loka),
ie “world” on the level of “ultimate truth” (param attha,sacca), in contrast to the “physical world” (okasa,loka), on
the level of “conventional truth” (sammuti,sacca). On the 2 levels of language, see Potthapada S (D 9/1:178-203)

in SD 7.14 Intro (4).

2 Lok ‘ayata = loka (“world”) + dyata (“extended™).

3D 4.5(3)/1:114 = SD 30.5.
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(A 5.192)° and Sela (Sn 3.7),” are all said to be accomplished in “nature-lore and the marks of the great
man” (lok’ayata,maha.purisa,lakkhana). In fact, T W Rhys Davids, in a detailed discussion, proposes
that the term is actually used in a complimentary sense, but only gradually and later acquired the negative
meanings of sophistry and materialism (D:RD 1:166-172) .

“Nature-lore” (lok ‘@yata) is listed in the maha,sila (great moralities) of the ancient pericope on the
moralities (s7/a) found in all the first thirteen suttas of the Digha Nikaya (that is the Sila-k,khandha Vag-
ga). There it is said to be an “animal learning” (tiracchana,vijja) and to be avoided by the monastic.

The Lok’ayatika Sutta (S 12.48) provides some clues in the definition of lok ‘a@yata. The Buddha de-
fines the lok ‘ayata views as follows:

o The oldest or chief (jettha) lok 'ayata “All exists” (sabbam atthi);

e The second lok ‘ayata “All does not exist” (sabbam n’atthi);

e The third lok ‘ayata “All is a unity [singularity]”  (sabbam ekattam);

e The fourth lok ‘ayata “All is a plurality” (sabbam puthuttany).

The Commentary here explains lok’aya as meaning “the art of sophistry, familiarity with lok ayata [casu-
istry?]”® (SA 2:76). Its Ancient Subcommentary adds: “Lok ’ayata is so called because, on account of it,
the world does not strive for nor advance towards future welfare. For, relying on this belief, beings do not
arouse even the thought of doing meritorious deeds (pusiia, kiriya), much less to make the effort.”® All
this commentary probably prompted Jayatilleke,” and following him, Bodhi,** to translate lok ayata
here as “cosmology” and lok ‘@yatika as “cosmologist.”*? Such terms are too technical for such a context,
where simply rendering it as “speculation and “speculator” respectively would be more apt and clear.
[2.2]

Although the Miila,pariyaya Sutta (M 1) does not refer to the lok ayata by name, it deals with the
origins and nature of existence is, an important way, an exposition of the true nature of the world, a sort
of discourse clarifying the popular speculations about the nature of existence and reality, such as what the
lok’ayata (“nature-lore” or natural philosophy) of the Buddha’s time concerns itself with. Amongst such
topics are those explaining the origin or the nature of the universe, and of reality, such as the concepts of
“unity [singularity]” (ekatta), “plurality” (nanatta or puthutta), and “universality” (sabba).*®

The Sippa Sutta (U 3.9) lists lok ‘@yata amongst the chief trades of the laity, but a true monastic does
not support himself by any trade, as he lives by his own spirituality, that is, his training, practice and
attainment.™ Understandably, lok ’@yata is also listed amongst the wrong livelihood or unwholesome acti-
vities of the “great moralities” (maha.stla), as already mentioned above."

2.2 LOK’AYATA AS NATURE-LORE. These early occurrences of lok ‘ayata does not seem to reflect any
reference to the materialistic philosophy of Carvaka, which is apparently later.*® The early meaning of the

*D5.6(3)/1:130 = SD 22.8.

® D 5.14(3)/1:138 = 17b(3)/1:141 = SD 22.8.

® A 5.192/3:223 = SD 36.4.

7'Sn 3.7/p105.

8 Lokayatiké ti vitanda,satthe lokayate kata,paricayo. Cf Miln 4.

% Ayatir hitam tena loko na yatati na thati ti [0k ’@yatari. Na hi tasm laddhir nissdya satta puiiiia, kiriyaya cittam
pi uppadenti, kuto payogo, tam etassa atthi, tattha va niyutté ti 10K ’ayatiko (SAT:Be 2:89; also Saddn:Be 66).

0 KN Jayatilleke 1963:48-57.

1 Bodhi, S:B 584 (tr of S 12.48) :: 763 n128.

2 Both I B Horner (V:H 5:194), in her Vinaya tr of Cv 5.33.2 = V 2:139, and E M Hare (A:H 4:287), in his tr of
A 9.38, render lok ’ayata as “metaphysics,” which (although still technical) is broader than “cosmology,” and incl-
udes the sense of speculative talk and learning (V:H 5:194).

¥ M 1/1:1-6 = SD 11.8. See Jayatilleke 1963:55 f.

U 3.9/31f=SD 69.5.

'“D 1.26/1:11, 2.60/1:69 etc.

16 See Rhys Davids, D:RD 1:166-172; Jayatilleke 1963:48-58 (§§55-67); Nanayakkara 1971.
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term Lok’ayata seems to be “nature-lore,”"’ that is, natural philosophy, and mythology and legends con-

nected with nature. It is probably close to what we today understand as “natural philosophy” or “the phil-
osophy of nature” (from Latin philosophia naturalis), a term applied to the study of nature and the physi-
cal universe that was dominant before the rise of modern science. It is considered to be the precursor of
natural sciences such as physics.

Forms of science historically developed out of philosophy or, more specifically, natural philosophy.
At older universities, long-established Chairs of Natural Philosophy are nowadays occupied mainly by
physics professors. Modern notions of science and scientists date only from the 19th century. Both the
OED and Webster’s Ninth New Collegiate Dictionary date the first use of the word “scientist” to 1834.
Before then, the word “science” simply meant “knowledge,” and the word “scientist” did not exist. Isaac
Newton’s 1687 learned treatise is known as The Mathematical Principles of Natural Philosophy.

The Culla,vagga of the Vinaya records the public complaining that the group of six monks were in-
dulging in the story of lok ‘ayata, seeing the “essence” of knowledge (sara,dassavi) it. People accused that
they were “including in sense-pleasures.”® Here, we begin to see a later sense of the word, alluding to a
more worldly knowledge, suggesting elements of hedonism.

2.3 LATER MEANINGS. As mentioned above [2.1], the Lok’ayatika Sutta (S 12.48) gives us some
clues as to the meaning of lok ‘a@yata in the time of the Suttas. However, the Commentaries and later ancil-
lary works (such as its Porana Tika, SAT:Be 2:89, quoted above) clearly reflect its later sense of “mater-
ialism, the system of atheistical philosophy (taught by Carvaka),” as defined in Monier-Williams’s San-
skrit-English Dictionary.

The Vinaya Commentary, for example, explains lok @yata as a speculative and casuistic*® system,
thus: “Lok 'ayata means everything is rejected, everything is unrejected. It is the lore of the outside sects,
connected with what is utterly profitless, which says by this or that method, a crow is white, a crane is
black”® (VA 1214).

The Commentary to the Lok’ayatika Sutta (A 2:77) disapprovingly says that “Lok ‘ayata is aimed at
(ayata) at only the world; the foolish worldlings’ being long-drawn (ayata) about the world; an inferior
[small], defiled view that appears great and deep” (AA 2:75).”! The Udana Commentary alludes that
they are “annihilationist,” addicted to the sense-pleasures of this world, to which they are stuck.” The
Iti,vuttaka Commentary criticizes the Lokayatikas as rejecting nirvana (“It is mere talk...it does not
exist in the ultimate sense™) (ItA 161).%

" Here, “lore” is used in the sense of “traditional knowledge,” usu one handed down from previous teachers or
traditions.

8 Cv5.33.2=V 2:139.

19 «Casuistic” popularly and pejoratively means makinguse of clever but unsound reasoning, esp in relation to
moral questions. Casuistry (like sophistry) is reasoning used to resolve moral problems by applying theoretical rules
to particular instances. In applied ethics, casuistry is case-based reasoning. It is used in juridical and ethical discuss-
ions of law and ethics, and often is a critique of principle- or rule-based reasoning. See M J Adler’s The Great
Ideas™: http://www.thegreatideas.org/apd-casu.html.

20 Lokdayatam nama sabbam ucchittham sabbam anucchittham, seto kako kalo bako imind ca imina ca karanena ti
evam-adi,niratthaka, karana,patisamyuttam titthiya,sattham (VA 1214).

2! Ce Lokayatan ti ca lokass’eva dyatar, bala,puthujjana,lokassa dyatam, mahantar gambhiran ti upatthitam
[Be wr upadharitabbam) parittam s’asavam ditthi,gatam (AA 2:75). Instead of s a@savam, Be has bhavam, “concern-
ing existence”; Se has chava-, “vile.” The Be vll are problematic.

?2 «“While some, being caught up with sense-pleasures, desirous of satisfying the sense-faculties with whatever
they can find, attach themselves to an annihilationist view like (anuguna) that of the lok’ayata, are said to be run-
ning away from uprooting themselves from the samsaric rounds,” kama,sukham-anuyutta pana ekacce yamkiici
katva indriyani santappetu,kama lokayatika viya tad-anugunam uccheda,dassanam abhinivisantda anupayena vatt’-
upacchedassa pariyesanato atidhavanti nama (UA 353) :: UA:M 894 f.

2 Cf UA 394; see ItA:M 399 (esp on the vlI).
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The Brahma,jala Sutta (D 1) commentary says that the art and doctrine of sophistry are called
lok a@yata.** The Commentary clearly takes lok ‘ayatika as synonymous with lok ‘akkhayika (“one who
speculates about the world”), which it explains as follows: “A lok ’akkhayika is one who thinks thus:
‘Who made this world? The world was made by so and so. Crows are white because their bones are
white. Cranes are red because their blood is red,” or such similar speculations, discussions and talk.”®
(DA 1:90).

In the Vidhiira Pandita Jataka (J 545), the Bodhisattva admonishes the king with these words:

Na sadharana,darassa Share not your women [be loyal to your wife],

na bhurije sadum-ekako do not enjoy a pleasant dish alone,

na seve lokayatikari associate not with the worldly speculators—

n’etam paininaya vaddhanam. wisdom grows not in this. (J 545/6:286, verse 1452)

The Jataka Commentary explains: “As regards the lok ayatika, one should not associate with the doc-
trine of the world-speculators, sophistic talk [disputatious chatter], leading not to liberation, that does not
bring one to the path to heaven, on account of being useless [not leading to the spiritual goal].”?

In summary, it is thus clear that during in the suttas, the term lok’ayata and lok’ayatika are actually
complimentary terms (at least not pejorative) that probably refers to nature-lore or natural science and
their exponents. By commentarial times, the lok’ayata probably became more systematized and more
materialistic (in the sense of being practically this-worldly), even rejecting religion and spiritual pursuits.
The terms therefore should be understood in its right context.

3 The two sectarian teachers

3.1 THE SIX SECTARIAN TEACHERS. The six teachers (cha sattha) or ford-makers (tittha,kara) men-
tioned in the Kutiihala,sala Sutta (S 44.9) are as follows, with a mention of their beliefs as culled from
the Samaiiiia,phala Sutta (D 2), where their teachings are mentioned in some detail:*

(1) Parana Kassapa antinomian ethics, amoralism, non-action

(2) Makkhali Gosala fatalism, determinism, denial of causality

(3) Nigantha Nata,putta fourfold restraint, liberation through self-mortification
(4) Safijaya Belatthi,putta agnosticism, skepticism, evasion

(5) Pakudha Kaccayana atomism (forerunner of Vaidesika philosophy)

(6) Ajita Kesa,kambali materialism, annihilationism.?

3.2 PURANA KASSAPA [82a] (Skt Pirana Kasyapa, died ca 484 or 503 BCE) was an Ajivika (naked
ascetic),”® taught an antinomian ethics, that is, there is neither good nor evil, and that actions have no
moral causality (or karma does not exist).®* Piirana’s theory of non-action (akiriya,vada) is refuted in the
Apannaka Sutta (M 60),* the Karota Sutta (S 24.6)* and the Hetu Sutta (S 24.7).%

24 Lok’ayatam vuccati vitanda,vada,sattham (DA 1:247).

% Lok’ akkhdayikd ti ayam loko kena nimmito, asukena nama nimmito. Kako seto, atthinam setattda; balaka ratta.
Lohitassa rattattd ti evam adika lokayata,vitanda,sallapa,katha (DA 1:90; cf 95 on kaveyyan ti).

% Lokayatikan ti anattha,nissitam sagga,magganarm adayakam aniyyanikam vitanda,sallapam lokayatika, vadanm
na seveyya (J 6:287).

*'D 2.16-32/1:52-59 = SD 8.10.

%8 See Kutiihala Sala S (S 44.9/4:398-400) = SD 23.15 Intro (2).

% On Ajivikas, see SD 8.10 §18n (Makkhali Gosala); DPPN sv; Basham 1951; Jayatilleke 1963: 143-145 (see
index); Jaini (1970) 2001:57-61.

%0 See Samaiifia,phala S (D 2.16-18/1:53) = SD 8.10 & Hetu S (S 24.7/3:210 f) = SD 23.6; also V 1:291; M
1:238; S 1:66.

' M 60.13-20/1:404-407 = SD 35.5

%25 24.6/3:208 f = SD 23.10.

%524.7/3:210 f = SD 23.6.
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3.3 NIGANTHA NATA,PUTTA [82b] (Skt Nirgrantha JAati,putra) is the name given in the Pali Canon
to Vardhamana Mahavira (c 540-568 BCE?), the leader of the Jains.* He is several times unfavourably
referred to in the Canon, such as in the Upali S (M 56), where he is presented as teaching “the four re-
straints” (catu,yama).*® The word niganrha (Skr nirgrantha, “without knots™) is an epithet (title) meaning
“free from bonds.”*®

Historically, Nata,putta or Maha,vira was the leader of the Jains, who teaches liberation of the soul
through self-mortification.*” The Nikayas record a number of encounters, often philosophically humorous
ones, such as the Upali Sutta (M 56), which refutes his claim to omniscience,® the Deva,daha Sutta (M
101), where some of his views are refuted,® and the Nigantha Nata,putta Sutta (S 41.8), where Citta
the householder confounds the nirgrantha on the nature of faith.*

The Discourse on the Lok’ayata Brahmins
A 9.38/4:428-432

The two teachers’s views

1 Now, two brahmins, skilled in natural philosophy [nature-lore],** approached the Blessed One,
and exchanged greetings with him. When the friendly exchange was completed, they sat down at one
side. Sitting thus at one side, the brahmans said this to the Blessed One:

2a “Master Gotama, Purana Kassapa,* claims that he is one who knows all, sees all, with unlimit-
ed knowledge and vision,* thus:

‘Whether | walk or stand, am sleeping or awake, knowledge and vision are ever, always, present in
|’44

me
He said thus: ‘With unlimited knowledge, | dwell knowing and seeing a finite world.”*> [429]
2b Master Gotama, Nigantha Nﬁta,putta,46 too, claims that he is one who knows all, sees all, with
unlimited knowledge and vision,*’ thus:

3 See Upali S (M 56) @ SD 27.1(2.1).

% M 56.12a/1:376 f) & SD 27.1 (3.4.1): see Upali S (M 56) @ SD 27.1 (3.4).

% See Upali S (M 56) @ SD 27.1 (3.5).

"D 2.27-29/1:57 f = SD 8.10.

% M 56/1:371-387 = SD 27.1.

M 101/2:214-228 = SD 18.4.

%0'S 41.8/4:298-300 = SD 40.7. On Nigantha Nataputta, see further Jayatilleke 1963:140 f (see index) & Jaini
(1970) 2001: 57-61.

* Lok ’ayatika, which Comy here glosses as “those who follow the doctrine of lok ‘@yata, “nature-lore” (Be lok -
ayata,vadaka) or as “students of nature-lore” (Ee lok ‘ayata,pathaka, ~pathaka) (AA 4:200). On “natural philoso-
phy” and “nature-lore” (lok ‘ayata), see Intro (2).

*2 See Intro (3.2)

*% The nature of omniscience is discussed at length in eg Sandaka S (M 76/1:513-524) = SD 35.7. See also Kan-
naka-t,thala S (M 90/2:125-133) = SD 10.8 Intro (2).

* Piirano, bho gotama, kassapo sabbaiiitii sabba,dassavi aparisesam fiana,dassanaim patijandti “carato ca me
titthato ca suttassa ca jagarassa ca satatam samitam inana,dassanam paccupatthitan ti

*® Ce Ee So evam dha “ahari anantena fianena antavantam [Be Se WT anantam] lokam janar passari viharami
ti. From the context (see foll remark on Nata,putta), where the statements of the two teachers are said to be “contra-
dictory” (vipaccanika), the better readings is surely antavanta here as opposed to ananta below. For the same cor-
rected reading (with further details), see Jayatilleke 1963:250 (8393).

*® See Intro (3.3).
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‘Whether | walk or stand, am sleeping or awake, knowledge and vision are ever, always, present in
mel’

He said thus: ‘With unlimited knowledge, | dwell knowing and seeing an infinite world.’

2¢ Master Gotama, of these two knowledge doctrines, these two that contradict one another, who
speaks the truth and who speaks falsely?”*®

The Buddha’s “silence”

3 “Enough, brahmins, this question, ‘of these two knowledge doctrines, these two that contradict
one another, who speaks the truth and who speaks false,” let it be!

I will teach you the Dharma, brahmins, listen, pay close attention, I will speak.”

“Yes, master,” the brahmins answered to the Blessed One.

The Blessed One said this:

The parable of the four men at the world’s ends*

4a “Suppose, brahmins, four men were standing at the four quarters of the world, each endowed with
supreme pace [speed] and supreme stride;*

and, just as fast as an archer with a strong bow," trained, skillful, well-practised, experienced,52 could
easily shoot past the shadow of a palmyra tree®® with a light arrow, endowed were they with such speed,

such was their stride that it spanned the eastern ocean and the western ocean.

4b THE MAN IN THE EASTERN QUARTER. Then, the man standing in the eastern quarter would say, ‘I
will reach the end of the world by going!”>

Although possessing such speed and such a stride, and having a lifespan of a hundred years, living for
a hundred years, travelling for a hundred years, pausing only to eat, drink, to take meals and snacks, to
void and pee, to sleep and dispel tiredness—he would die along the way without reaching the world’s
end. [430]

4c THE MAN IN THE WESTERN QUARTER. Then, the man standing in the western quarter would say, ‘I
will reach the end of the world by going!’

Although possessing such speed and such a stride, and having a lifespan of a hundred years, living for
a hundred years, travelling for a hundred years, pausing only to eat, drink, to take meals and snacks, to

*" On the rebuttal of Nata,putta’s omniscience, see Deva,daha S (M 101.10/2:217 ) = SD 18.4. The nature of
omniscience is discussed at length in eg Sandaka S (M 76/1:513-524) = SD 35.7. See also Kannaka-t,thala S (M
90/2:125-133) =SD 10.8 Intro (2).

48 Imesam, bho gotama, ubhinnam fiana,vadanarm ubhinnam anfiam-annam vipaccanika,vadanam ko saccam aha
ko musa ti?

* On §8§4-6, cf Rohitassa Bhoja,putta’s remark in Rohitassa S (S 2.26.5-8/2:61 f) = SD 7.2 in a similar context.

%0 Seyyathdpi, brahmand, cattaro purisa catuddisa thitd paramena javena ca samanndgatda paramena ca pada, -
viti,harena.

51 «“With a strong bow,” da/ha,dhammo. Comy glosses dalha,dhammo (lit “of a strong nature™) as da’ha,dhanu
(“with a strong bow”); possessed of a bow of the greatest size (Uttama-p,pamanena dhanuna samanndgato) (SA
1:115). This is stock: M 1:82; S 1:62, 2:266; A 2:49; J 4:211; cf S also S:W 2:178. The plural da/ha,dhammino oc-
curs at S 708b/1:185. KR Norman, in his tr (Tha:N) of Tha 1210 proposes that this form must have been borrowed
from a dialect where —nv- > -mm- instead of —nn-. SED lists two Skt words meaning “having a strong bow,” drdha-
dhanvan and drdhadhanvin. See Tha:N 289 n1210. Bodhi proposes that we could assume it is the former that ap-
pears in Pali as dalha,dhamma, the latter as dalha,dhammin. See S:B 393 n181 & 411 n264.

%2 “Trained...experienced,” sikkhito kata,hattho [kata,yoggo]* kat ‘updsano. Kata,hattho,lit “done with the hand,”
handy. [*Only Rohitassa S has kata,yoggo, “well-practised,” S 2.26.5/1:62.] This stock phrase, describing an adept
archer, also occurs in Dhanu-g,gaha S (S 20.6/2:266) = SD 52.7.

>3 “palmyra tree,” fala, the fan palm, Borassus flabelliformis.

> Seyyathdpi nama puratthima samudda pacchimo samuddo atha puratthimaya disaya thito puriso evar vadeyya
“aham gamanena lokassa antam papunissami ti.
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void and pee, to sleep and dispel tiredness—he would die along the way without reaching the world’s
end.

4d THE MAN IN THE NORTHERN QUARTER. Then, the man standing in the northern quarter would say,
‘I will reach the end of the world by going!”

Although possessing such speed and such a stride, and having a lifespan of a hundred years, living for
a hundred years, travelling for a hundred years, pausing only to eat, drink, to take meals and snacks, to
void and pee, to sleep and dispel tiredness—he would die along the way without reaching the world’s
end.

4e THE MAN IN THE SOUTHERN QUARTER. Then, the man standing in the southern quarter would say,
‘I will reach the end of the world by going!’

Although possessing such speed and such a stride, and having a lifespan of a hundred years, living for
a hundred years, travelling for a hundred years, pausing only to eat, drink, to take meals and snacks, to
void and pee, to sleep and dispel tiredness—he would die along the way without reaching the world’s
end. [430]

4f What is the reason for this?

As to that end of the world, brahmins, it cannot be known, seen or reached by going, | say.>

However, brahmins, without having reached the end of the world, there is no making an end to suf-

fering, | say!*®

The world is our senses
5 Brahmins, these five “cords of sensual desire” (kama,guna) are called “the world” in the disci-
pline of the aryas [the noble ones].”” What are the five?
6 What are the five?®
(1) Forms cognized by the eye
that are desirable, agreeable, pleasurable, lovable, connected with sensual desire, arousing lust;
(2) Sounds cognized by the ear
that are desirable, agreeable, pleasurable, lovable, connected with sensual desire, arousing lust;
(3) Smells cognized by the nose

> Néham brahmana eva,riipaya sandhavanikaya lokassa antam iidtayyarm datthayyam pattayyan ti [Be iiateyyam
dattheyyam patteyyan ti] vadami. Comy glosses sandhavanikaya as “by running on foot” (padasa dhavanena, SA
4:201). This rare word apparently appears only twice in the Suttas, once here, and the other in Khemaka S (S
22.89), where the monk Khemaka tells the monk Dasaka, “Avuso Dasaka, enough of this running about!” (alam
avuso dasaka kim imaya ~, S 22.89.17/3:129) = SD 14.13. A parallel line appears in Lok’anta Gamana S 1 (S 35.-
116) and Rohitassa S 2 (A 4.46), but instead of eva,ipaya ~, the reading there is gamanena, thus: Ndham brahma-
na gamanena lokassa antam fiatayyam datthayyam pattayyan ti (S 35.11.2/4:93) = SD 7.4; (A 4.46.1/2:50) = SD
52.8.

% Na cahari brahmana appatva'va lokassa antari dukkhass anta,kiriyar vadami. As in Rohitassa S (S 2.26/-
1:62) =SD 7.2 = A 4.45/2:47-49, Lok’anta Gamana S (S 35.116/4:93) = SD 7.4, Rohitassa S 2 (A 4.46/2:49 f).
Here “world” (loka) means the “world of formations” (sarikhara,loka), on the level of “ultimate truth” (param’at-
tha,sacca), in contrast to the “physical world” (okasa,loka), on the level of “conventional truth” (sammuti,sacca).
On the 2 levels of language, see Potthapada S (D 9/1:178-203) in SD 7.14 Intro (4).

> Pafic ime, brahmand, kama,guna ariyassa vinaye loké ti vuccati. Cf Nibbedhika (Pariyaya) S (A 6.63): “Bhik-
shus, these are not sensual objects (kama), but in the noble discipline, they are called ‘cords of sensual desire’
(kama,guna)” (api ca kho bhikkhave n’ete kama, kama,guna nam ’ete ariyassa vinaye vuccanti) (A 6.63.3/3:410 f) =
SD 6.11. See also Sabba S (S 35.23), where “the all” (sabba) is def as the 6 senxe-faculties and the 6 sense-objects
(S35.23/4:25) =SD 7.1.

% As at Te,vijja S (D 13.27/1:245: called “shackles, andu; bonds, bandhana™); Sangiti S (D 33.2.1(3)/3:234);
Maha Dukkha-k,khandha S (M 13.7/1:85); Bahu Vedaniya S (M 59.6/1:398); Sunakkhatta S (M 105.7/2:253);
Arana,vibhanga S (M 139.9a/3:233); Miga,jala S 1+2 (S 35.63+64/4:35-38); Uttiya S (S 45.30/5:22); Nibbedhika
(Pariyaya) S (A 6.63.3/3:411); (Sariputta) Nibbana S (A 9.34.3/4:415); Kukkula Katha (Kvu 2.8.3/210); cf V
1:184. Kama,guna is also tr as “strand(s) of sensual pleasure.”
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that are desirable, agreeable, pleasurable, lovable, connected with sensual desire, arousing lust;
(4) Tastes cognized by the tongue
that are desirable, agreeable, pleasurable, lovable, connected with sensual desire, arousing lust;
(5) Touches cognized by the body
that are desirable, agreeable, pleasurable, lovable, connected with sensual desire, arousing lust.
These five cords of sensual desire, brahmins, are called the world in the discipline of the aryas [the
noble ones].

The first dhyana®

7 Here, brahmins, a monk, guite secluded from sensual pleasures, secluded from unwholesome
mental states, attains and dwells in the first dhyana, accompanied by initial application and sustained
application, and with zest and joy born of solitude.*

'I;rllis, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’

Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”

But I, too, brahmin, say thus:

“This one is still world-bound. This one is still not gone out of the world.”®* [431]

The second dhyana

8a Furthermore, brahmins, a monk, with the stilling of initial application and sustained application,
by gaining inner tranquillity and oneness of mind, he attains and dwells in the second dhyana, free from
initial application and sustained application, with zest and joy born of concentration.”

This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’

Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”

But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

The third dhyana

8b Furthermore, brahmins, a monk, with the fading away of zest, he remains equanimous, mindful
and clearly knowing, and feels joy with the body.* He attains and dwells in the third dhyana, of which
the noble ones declare, ‘Happily he dwells in equanimity and mindfulness.’

%% Hereon begins the 9 progressive abodes (anupubba,vihara), ie, the 4 dhyanas, the 4 formless attainments, and
the cession of perception and feeling. Each of the first stages is to be well cultivated, and then abandoned for the
next, until cessation (and liberation) are attained. This whole section closely parallels that in Latukiképama S (M
66), where the practitioner is instructed to abandon each of the first 8 levels for the next until cessation is reached
(M 66.26-34/1:455 f) = SD 28.11. (Paiicala,canda) Sambadha S (A 9.42) says that each of the first 8 stages has a
“confinement” (sambadha), ie, a factor or factors that should be abandoned before we can progress to the next level
until attaining liberation itself (A 9.42/4:449-451) = SD 33.2.

% «“Born of solitude,” viveka,ja; ie it is the result of abandoning the hindrances: on the 3 kinds of solitude, see The
body in Buddhism, SD 29.6a (1.5). On the omission of “one-pointedness of mind” (cittassa ek ‘aggata) and
“concentration” (samadhi) here, see The layman and dhyana = SD 8.5.

® Ayar vuccati, brahmand, “bhikkhu lokassa antam-agamma lokassa ante viharati ti.

%2 Ayam pi loka,pariyapanno, ayam pi anissato lokamha ti.

% The 2" dhyana is known as “the noble silence” (ariya,turhi,bhava) because within it initial application and
sustained application (thinking and discursion, vitakka,vicara) cease, and with their cessation, speech cannot occur.
(S 2:273); cf. S 4:293 where vitakka and vicara are called verbal formation (vacr,sarikhara), the mental factors res-
ponsible for speech. In Ariya,pariyesana S (M 1:161), the Buddha exhorts the monks when assembled to “either
speak on the Dharma or observe the noble silence” (ie either talk Dharma or meditate). See Dutiya Jhana Paiiha S
(S40.2/4:263 f) = SD 24.12.
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This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’
Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”
But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

The fourth dhyana

8c Furthermore, brahmins, a monk, with the abandoning of joy and abandoning of pain,®® and with
the earlier disappearance of pleasure and displeasure, attains and dwells in the fourth dhyana that is
neither painful nor pleasant, and with mindfulness fully purified by equanimity.®

This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’

Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”

But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

The attainment of infinite space

9 Furthermore, brahmins, a monk, by completely transcending the perceptions of form, with the
disappearance the perceptions of sense-reaction,®” with non-attention to perceptions of diversity, aware
that “Space is infinite,” he attains and dwells in the sphere of infinite space.’®®

This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’

Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”

But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

The attainment of infinite consciousness
10a Furthermore, brahmins, a monk, by completely transcending the sphere of infinite space, aware
that “Consciousness is infinite,” he attains and dwells in the sphere of infinite consciousness.’®
This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’
Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”
But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

% On this point, see The Buddha discovers dhyana = SD 33.1b (6.4.1) (On coming out of dhyana).

% «Joy and pain,” sukha-dukkha: this refers to the physical feelings. The next phrase—*“pleasure and displeasure,”
domanassa-somanassa—refers to mental feelings, which have been transcended earlier. Mental feelings need to be
overcome first so that the mind is not distracted by itself, as it were. Then, all the other feelings (arising from the
physical sense-contacts) are transcended. On the significance of this, see Sall’atthena S (S 36.6/4:207-210) = SD
5.5.

% Here, Vibhanga gives 3 factors of the 4" dhyana—equanimity (upekha), mindfulness (sati) and one-pointedness
of mind (cittassa ek 'aggata)—according to the Sutta analysis (VVbh 261), and 2 factors—equanimity and one-pointed-
ness of the mind—according to the Abhidhamma analysis (Vbh 164; Vism 4.183/165). See Dhyana = SD 8.4 (5.4).

87 “Perceptions of sense-reaction,” parigha,saiiiid, also “sensory impact” (M:NB 267), “resistance-perception,
reflex-perception” (BDict), said to be absent in the formless dhyanas. This is one of those terms that are only used
contextually. See Vibh 245, §262; Vism 10.12-16.

% See Akasanafic’ayatana Paiha S (S 40.5/4:266) = SD 24.15.

% See Viiifianafic’ayatana Paiiha S (S 40.6/4:266 f) = SD 24.16.
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The attainment of nothingness
10b Furthermore, brahmins, a monk, by completely transcending the base of infinite consciousness,
aware that “There is nothing,” he attains and dwells in the base of nothingness.’™
This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’
Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”
But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

The attainment of neither-perception-nor-non-perception
10c Furthermore, brahmins, a monk, by completely transcending the base of nothingness, he enters
and dwells in the base of neither-perception-nor-non-perception.””
This, brahmins, is called ‘a monk who, having arrived at the end of the world, dwells in the world’s
end.’
Others say thus of him: “This one is still world-bound. This one is still not gone out of the world.”
But I, too, brahmin, say thus:
“This one is still world-bound. This one is still not gone out of the world.’

The cessation of perception and feeling

11 Furthermore, brahmins, a monk, having completely transcended the base of neither-perception-
nor-non-perception, attains and dwells in the cessation of perception and feeling,”

and having seen with wisdom that his mental influxes are destroyed.

This, brahmins, is called ‘a monk [432] who, having arrived at the end of the world, having crossed
over the poison that is craving” to the world, dwells at the world’s end.”” ™

— evam —
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