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6 Mara Dhitu Sutta

The Discourse on Mara’s Daughters | S 4.25/1:125-127
Theme: The Buddha is not affected by negative past memories
Translated by Piya Tan ©2011

1 Related texts

1.1 THE FIFTH WEEK. The Mara Dhitu Sutta (S 4.25) details the Buddha’s encounter with Mara’s
daughters,* and is clearly a sequel to the Satta Vassa Sutta (S 4.24).2 The Pali Commentaries® and the
Mahavastu, a well known Sanskrit work,” place this temptation episode in the fifth week after the great
awakening. This is confirmed by the Satta Vassa Sutta’s location at the foot of the Aja,pala Banyan on the
Nerafijara river-bank near Uruvela.’

1.2 THE BUDDHA’S REMARK TO THE LADY MAGANDIYA. The (Atthaka Vagga) Magandiya
Sutta Sn 4.9) relates the meeting between the brahmin Magandiya whose daughter Magandiya falls in
love with the Buddha and wishes to marry him.® When her father proposes the marriage to the Buddha,
he alludes to his meeting with Mara’s daughter, and replies thus:

Disvana tanham aratim ragarn ca Seeing Tanha, Arati and Raga,

ndhosi chando api methunasminm there was not even desire for coupling.

kim ev’idam mutta,karisa,punnam What indeed is this but full of urine and dung?

padapi nam samphusitum na icche I would not wish to touch her even with my foot. (Sn 835)

Later on, Magandiya marries the rajah Udena, and goes on to become the villainess of the Udena cycle
of stories, the Sama,vati Vatthu (DhA 2.1), which relates how she avenges herself for being spurned by
the Buddha by viciously murdering his disciple, queen Sama,vati.’

2 Allegories in early Buddhism

2.1 MARA’S DAUGHTERS. The Mara Dhitu Sutta (S 4.25) tells us of Mara’s three daughters, aptly
named Tanha (Craving), Arati (Discontent) and Raga (Lust). Soon after the Buddha’s awakening, it is
said, Mara sits down cross-legged resigned and despondent, “silent, dismayed, his shoulders drooping,
hanging his head, glum, unable to speak [at a loss for words]” [§1a]. Mara’s daughters then propose that
they seduce the Buddha. They assume the form of a hundred women in six successive forms, each at a
different stage of life, from being a maiden to old women [886-11].The Buddha, on account of his awake-
ning, remains unmoved.

The Jataka Commentary adds a humorous touch to the account. Some teachers, it records, say that
when the Buddha sees Mara’s daughters approaching as elderly women, he resolves that they remain so
“forever,” with their broken teeth and grey hair!® But it rejects this account as improbable, for the Buddha
would never do such a thing. (However, it is possible that the Buddha turned them temporarily into old
hags just to teach them a lesson!) The Commentary goes on, saying:

1'$4.25/1:125-127 = SD 36.6.

S 4.24/1:122-124 = SD 36.5.

$J1:78 f; DhA 3:295-298.

* Mvst 3:281-286.

> See Satta Vassa S (4.24) = SD 36.5(2.1.2).

® (Atthaka Vagga) Magandiya S (Sn 835/4.9) = SD 84.1.

7'Sn 4.9/835-84/163-166; DhA 2.1/1:199-202, 210-222; see also UA 383-387; cf Divy 36/446.1-464.30 (ed Vai-
dya) where she is called Antipama.

8 CfA5:46; U 3;J1:78f 469; DhA 3:15 f.
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But the Blessed One said,

“Go away! What is your purpose here? It is improper that you should act thus, even before
those who have not overcome their lust. As for the Tathagata, he has overcome lust, hate and

delusion.”

And he instructed them in the Dharma on the following two verses on the overcoming of de-
filements, found in the Buddha,vagga of the Dhammapada:

179 Yassa jitam ndvajiyati
Jitam assa no yati koci loke
tam buddham ananta,gocaram
apadam kena padena nessatha

180 Yassa jalini visattikda
tanha n’atthi kuhifici netave
tam buddham ananta,gocaram
apadam kena padena nessatha

Whose conquest is not lost,

whose conguered goes not anywhere in the world:
that Buddha, whose pasture is the infinite,
trackless, by what track will you lead him?

For whom there is no entangling net

of craving to lead him anywhere,

that Buddha, whose pasture is the infinite,
trackless, by what track will you lead him?

(Dh 179 f) (J 1:79)

Some traditional Buddhists regard Mara, his daughters, and such beings as real living beings. Mara’s
daughters, however, are hardly mentioned anywhere else. The other extreme view is to deny their exist-
ence altogether. The “middle way” is to take them as mythical figures in that they have a psychological
reality, representing our various negative emotions, especially the three unwholesome roots, whose pow-

€rs over us are very real.

2.2 MARA’S ARMY. Mara’s daughters—Tanha, Arati and Raga—or, at least, the names, are found in
Mara’s army (mara,sena), as defined in the Padhana Sutta (Sn 3.2), also quoted in the Maha Niddesa

(Nm 1:91,1*-10%), thus:

436 Kama te pathama sena
dutiya arati vuccati
tatiya khup,pipasa te
catutthi tapha pavuccati

437 Paiicamari thina,middham™ te
chattha bhirii pavuccati
sattami vicikiccha te
makkho thambho te atthamo

438 Labho siloko sakkaro
miccha,laddho ca yo yaso
yo ¢ attanam samukkamse
pare ca avajanati

439 Esa namuci te send
kanhassabhippaharini
na nam asuro jinati
jetva ca labhate sukham

Sensual pleasures® are your first army.
Discontent is your second called.
Your third is hunger-and-thirst.

The fourth is craving called.

Your fifth is sloth-and-torpor.

The sixth is fear called.

Your seventh is doubt.

Hypocrisy and obstinacy are the eighth.

Gain, repute, honour,

and whatever fame ill-gotten,
and whoever praises himself
but belittles others,

that, Namuci, is your army—

the strike-force of the dark one [Kanha].
Who is not a hero [Jina] cannot conquer it,
but having conquered it, he gains happiness.

(Sn 436-439; Nm 1:9,1*-10%)

9 Kama = raga, “lust” (Sn 436a). See explanation below.
19 0n this as thina-m-iddha (increase of sleepiness), see Thina,middha = SD 32.6 (1.1).
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The names tanha and aratr are found in Sn 436, while kama at Sn 436a is a synonym for raga. In
fact, raga can also be the collective name for the rest of Mara’s army. These names are clearly allegorical.

2.3 ALLEGORIES. In religious literature, we call such figures allegories. An allegory is a sustained
metaphor, that is, an extended statement in which the significant terms all stand for something else.™*
Such allegories actually depict us as being dominated or directed by each of these negative emotions in
turn. Understanding the import of such imageries, we are better empowered to rise above them.*

Psychologically, we can say that these allegories are the Buddha’s way of relating to us that these are
a part of his memories of his Bodhisattva days, such as when he is living in the three palaces.*® Although
such memories do occasionally arise, they do not trouble him in any way, but serve as useful lessons for
us. That such memories can and do arise in the minds of the Buddha and arhats by way of the actions of
past karma, but they do not create any new karma at all.**

The Discourse on Mara’s Daughters
S 4.25/1:125-127

1a Then Mara, having uttered these verses of dejection,'® went away to a spot not far away from
the Blessed One, and sat down cross-legged, silent, dismayed, his shoulders drooping, hanging his head,
downcast and bewildered, scratching the ground with a stick.

1b Then Mara’s daughters, Tanha, Arati and Raga, approached Mara the evil one and addressed him
in verse, thus:

Kenasi dummano tata Why are you dejected, father?

purisam kam nu socasi Who is the man you grieve for?

mayam tam raga,pasena With the snare of lust,

aranifiam iva kufijararm he, like an elephant in the forest,*

bandhitva anayissama having trapped, we will lead it away:

vasago te bhavissati ’ti he will be under your power! 506
Araham sugato loke The arhat [worthy], well-gone in the world,

na rdagena suvanayo not easy to be led away by lust,

! Encyclopaedia of Buddhism entry on “Allegories” sadly and summarily dismisses them as non-existent in the
Theravada texts, as “[t]he well-known stories of the previous lives of the Buddha and of persona connected with
him...are certainly not myths in the eyes of the Buddhists throughout the centuries.” (Ency BSm 1:394).

12 On allegory, see Myth in Buddhism = SD 36.1(3.3).

13 On the 3 palaces, see (Paribbajaka) Magandiya S (M 75.10/1:504) = SD 31.5.

!4 See (Sariyojana) Kotthita S (S 35.23/4:162-165) = SD 28.4(3): Does the Buddha have feelings?

15 This whole section is the “defeated figure” pericope (Arittha, M 22.7/1:132,28-30; Saccaka, M 35.22/1:234,1-2;
Sati, M 38.6/1:258,28-30): is found in Ce Ee Se of Satta Vassa S (S 4.24.11/1:124) = SD 36.5 as its conclusion, but
omitted in Be & Ee 1(1998). Here | follow Be & Ee (1998) in including it. It is significant that this Sutta starts rather
abruptly, showing that it carries on from S 4.24, forming a single narrative. Hence the break is only apparent.

1% Nibbejaniya, which Comy glosses as ukkanthaniya, “feeling dissatisfied, regretful” (SA 1:186,9); DPL der its
from *nibbejana, “associated with V\v1J, or with nibbijjati(qv)? and def it as “connected with recoiling; connected
with despondency, giving up” (S 1:124,3; SA 1:186,9; SnA 393,8). The word is clearly a near-synonym of nibbida,
“disgust”: cf Skt nirvid (SED); BHS nirvida (BHSD).

o Comy’s explanation suggests something more: “They catch an elephant and lead him out of the forest by letting
a female decoy entice him with her female wiles, and so he follows her” (SA 1:186).
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mara,dheyyam atikkanto one who has crossed beyond Mara’s realm—
tasma socam’aham bhusan'ti therefore, | bitterly sorrow. 507

3 Then, Tanha, Arati and Raga, daughters of Mara, having approached the Blessed One, said this to
the Blessed One,

“We serve at your feet, O recluse!”®

Bllét the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisi-
tions.

4 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves:

“Men’s tastes are diverse. Suppose we each manifest ourselves in the form of a hundred young maid-
ens.” [125]

5 Then, Tanha, Arati and Raga, daughters of Mara, each having assumed the form of a hundred
young maidens, approached the Blessed One and said this to him,

“We serve at your feet, O recluse!”

But the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisitions.

6 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves:

“Men’s tastes are diverse. Suppose we each manifest ourselves in the form of a hundred women who
have not yet given birth.”

7 Then, Tanha, Arati and Raga, daughters of Mara, each having assumed the form of a hundred
women who have not yet given birth, approached the Blessed One and said this to him,

“We serve at your feet, O recluse!”

But the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisitions.

8 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves:

“Men’s tastes are diverse. Suppose we each manifest ourselves in the form of a hundred women who
have given birth once.”

Then, Tanha, Arati and Raga, daughters of Mara, each having assumed the form of a hundred women
who have given birth once, approached the Blessed One and said this to him,

“We serve at your feet, O recluse!”

But the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisitions.

9 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves:

“Men’s tastes are diverse. Suppose we each manifest ourselves in the form of a hundred women who
have given birth twice.”

Then, Tanha, Arati and Raga, daughters of Mara, each having assumed the form of a hundred women
who have given birth twice, approached the Blessed One and said this to him,

“We serve at your feet, O recluse!”

But the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisitions.

8 pade te samana paricarema’ti. The feet clearly suggests servility, so that Mara’s daughters are proposing that
the Buddha could do whatever he wants with them. A sexual innuendo is obvious here.

19 «“The supreme extinction of acquisitions,” anuttare upadhi,sasikhaye vimutto. “Acquisitions,” upadhi, substrates
of existence, essentials of being, worldly possessions as a source of rebirth. Comy mentions 4 kinds of acquisitions:
the aggregates (khandh 'upadhi), defilements (kiles ‘'upadhi), volitional formations (abhisarikhar ‘upadhi), and the
cords of sense-pleasure (kama,gun ‘upadhi) (MA 2:112, 3:169, 5:60).
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10 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves:

“Men’s tastes are diverse. Suppose we each manifest ourselves in the form of a hundred women who
are middle-aged.”

Then, Tanha, Aratt and Raga, daughters of Mara, each having assumed the form of a hundred mid-
dle-aged women, approached the Blessed One and said this to him,

“We serve at your feet, O recluse!”

But the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisitions.

11 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves:

“Meglo’s tastes are diverse. Suppose we each manifest ourselves in the form of a hundred women who
are old.”

Then, Tanha, Arati and Raga, daughters of Mara, each having assumed the form of a hundred old
women, approached the Blessed One and said this to him,

“We serve at your feet, O recluse!”

But the Blessed One paid no attention. For, he was liberated in the supreme extinction of acquisitions.

12 Then, Tanha, Arati and Raga, daughters of Mara, went to one side and discussed amongst them-
selves, “It is true then what our father has said:

Araham sugato loke The arhat [worthy], well-gone in the world,

na ragena suvanayo not easy to be led away by lust,

mara,dheyyam atikkanto one who has crossed beyond Mara’s realm—

tasma socam’aham bhusan'ti therefore, | bitterly sorrow. 508

13 If, in such a manner, we had assailed any recluse or brahmin who is not free from lust, his heart
would have split, or hot blood would spew forth from his mouth, [126] or he would lose his mind and
become unhinged.

Just as green reed that has been mown down, dries up, wilts down, and withers away, even so, they
would dry up, wilt down and wither away.*

14 Then, Tanha, Arati and Raga, daughters of Mara, approached the Blessed One and stood at one
side.
15 Standing thus at one side, Tanha, Mara’s daughter, addressed the Blessed One in verse,

[Kumari Pafiha:]*

Sokavatinno nu vanamhi jhayasi Are you drowned in sorrow, meditating in the woods?
vittam nu jino uda patthayano Perhaps you have lost wealth or pining for it?

agum nu gamasmim akdasi kifici Or committed some crime in the village?

kasmd janena na karosi sakkhim Why don’t you make friends with people?

sakkhi na sampajjati kenaci te 'ti Why don’t you form any intimate tie?* 509

20 «Women who are old,” mah itthiyo, lit “great women,” which is interesting and rare. Comy glosses it as “to the
extent of a century old and decrepit” (evam yava vassa satikam obhaggam) (SnA 1:243). The idea here is prob to in-
spire pity and concern rather than desire. See J 1:79; cf ApA 84. See Intro (2.1). It is possible to take mah ’itth liter-
ally as “great (ie fat) women,” rather than aged one. It is possible that the Buddha turned them temporarily into old
hags just to teach them a lesson!

2! Seyyathd va pana nalo harito luto ussussati vissussati mildyati, evam eva ussusseyya vissusseyya mildyeyya 'ti.

2 In Kali S (A 10.26), Maha Kaccayana calls this, Kumari,pafiha (the maiden’s question), and qu the Buddha’s
verse answer, commenting on it in terms of various kasina (device) meditation methods, saying that the Buddha has
successfully used the “consciousness device” (vifiiiana kasina) (A 10.26.3/5:46); also in intro to Pafica,garu J (J
132/1:469); cf Sn 835.

2 This same verse is used by Mara himself, earlier on, in Satta Vassa S (S 4.24), in his attempt to distract the
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16 [The Buddha:]

Atthassa pattim hadayassa santim Having gained the goal, the heart’s peace,

Jetvana senam piya,sata,riupam conquering the army®* of likeable lovely forms,?

eko ham jhayam sukham anubodhim I meditate alone, having awakened to happiness.
tasmd janena na karomi sakkhim Therefore, | make no intimate of anyone,

sakkht na sampajjati kenaci me’ti nor will I even fall into intimacy. 510

17 Then, Arati, Mara’s daughter, addressed the Blessed in verse,”

Katham vihari,bahulo’dha bhikkhu How does a monk here devotedly dwell,

pafic ‘ogha,tinno ataridha chattham having crossed the five floods, here cross the sixth?*’
Katham jhayim bahulam kama,saniia How does meditation grow so that sensual perception,
paribahird honti aladdha yo tan 'ti which are external [alien], are not collected? 511

18 [The Buddha:]

Passaddha,ka@yo suvimutta,Citto The body tranquil, the mind well liberated,?®
asarikharano satima anoko without fabricating, mindful, homeless,”

anfiaya dhamman avitakka,jhayt knowing the Dharma, one meditates thought-free,®

na kuppati na sarati na thino not agitated, not adrift, not stiff.> 512

Buddha (S 4.24.3b/1:123*) = SD 36.5.

24 Comy says these two lines (510ab) refer to arhathood, and glosses “army” (send) here as “the army of defile-
ments” (kilesa,send), and explains, “Having conquered the army of the pleasant and agreeable, meditating alone, |
found the bliss of arhathood, that is to say, ‘having gained the goal, the heart’s peace’ (atthassa pattiri hadayassa
santir)” (SA 1:187). Maha Kaccana gives a long comy on this verse to lady Kali Kurara,ghaika at Kali S (A 10.26/-
5:46-48) = SD 80.3*. There it is called “the maiden’s question” (kumari,paiiha).

% «Of likeable lovely forms” (piya, riipar sata,riipari): see Maha Satipatthana S (D 22.19-20/2:308-311) = SD
13.2 & Sammasa S (S 12.66/2:109-112) = SD 82.6.

%6 The BHS of these 3 verses are found in Mahavastu & Yogacara,bhiimi Sarirartha,gatha (Mvst 3:283 f; Yogabh-
$g: see Enomoto, Comprehensive Study of the Chinese Samyuktagama, pt 1, 1994:25 f.

%" Comy explains “having crossed the five floods” (paiic’ogha,tinno) as referring to one who has crossed over the
floods of defilements arising through the five sense-doors, and “the sixth” (chattharir), as “having crossed” (atari)
the flood of defilements of the mind-door. Alternatively, the “five floods” can be taken as referring to the 5 lower
fetters (self-identity view, doubt, clinging to rituals and vows; sensual craving, ill will), and the sixth (collectively)
as the 5 higher fetters (craving for form existence, craving for formless existence, conceit, restlessness and ignor-
ance). (SA 1:187). In the former case (the 6 sense-bases), see eg (Samyojana) Kotthita S (S 35.232/4:162-165) =
SD 28.4; for the latter (the ten fetters), see eg see Anapanasati S, M 118.10 = SD 7.13 or Kita,giri S (M 70/1:473-
481) = SD 11.1 Intro (5).

%8 «“The body tranquil” (passaddha,kayo): Comy says that this arises with the stilling of the in-and-out breathing
in the 4™ dhyana. See Patilina S (A 4.38.3/2:41,21-28) = SD 43.10. “The mind well liberated” (suvimutta, citto),
well liberated by the liberation of the fruit of arhathood. (SA 1:187)

2 «\Without fabricating” (asankharano, mfn, neg part med: see Geiger, 4 Pali Grammar, §192), ie not building
any karmic formations through the three doors (SA 1:187 # Mvst 3:284,9%), ie, not rooting any action or state in any
of the 3 roots, greed, hate or delusion. See Parivimarisana S (S 12.51/2:80-84) = SD 11.5 & Candana S (S 2.15/-
1:53) = SD 86.9 n ad 300*. “Homeless” (anoko), lit “without a house” (S 3:10; Dh 87; U 32; Sn 628, 966), ie “free
from attachment” (analaya) to the world (SA 1:187). The 4 aggregates (form, feeling, perception, and formations)
are said to be the “home” of consciousness: see Haliddakani Sutta 1 (S 22.3.4/3:9 f) = SD 10.12 & Viiidiana = SD
17.8a(1.2).

%0 «Knowing the Dharma” (aiiiiaya dhammar): Comy says “knowing the 4 noble truths” (SA 1:187). But this
can be a wordplay: (1) knowing the teachings, one meditates effectively; (2) one carefully watches whatever states
that arise so that one is not distracted by them. “One meditates thought-free” (avitakka,jhayi), in the 4th dhyana
(SA 1:187).
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Evam,vihari,bahulo dha bhikkhu Thus a monk often dwells,

pafic ‘ogha,tinno ataridha chattham having crossed the five floods, here crossed the sixth.*
evam jhayim bahulam kama,safniia Thus his meditation grows so that sensual perception,
paribahird honti aladdha yo tan’ti [127] which are external [alien], are not collected. 513

19 Then, Arati, Mara’s daughter, addressed the Blessed in verse,

Acchecchi tanham gana,sangha,cari Having cut off*® craving, faring with his community,
addha carissanti bahii ca saddha surely, many will live in faith!>

bahum vatayam janatam anoko Alas, this homeless one, snatching many people,
acchejja nessati maccu,rajassa paran ’ti  would lead them beyond the King of Death. 514

20 [The Buddha:]®

Nayanti ve maha,vira Truly, the great heroes, the tathagatas [thus come],
saddhammena tathdgata lead (beings) away by means of the true Dharma.
dhammena nayamananam As they are being led away® by means of the Dharma,
ka ustiya vijanatan 'ti what envy is there in those who know? 515

21 Then, Tanha, Arati and Raga, daughters of Mara, approached Mara the evil one.

22 Then, Mara the evil one saw Tanha, Arati and Raga, daughters of Mara, approaching from not
far away. Seeing them, he uttered these verses:*’

Bala kumuda,nalehi Fools! Would you with lotus-stalks

pabbatar abhimatthatha crush a mountain?

girim nakhena khanatha Would you dig up a hill with a nail?

ayo dantehi khadatha You are chewing iron with your teeth!® 516

31 «“Not agitated” (na kuppati), on account of hate; “not adrift” (na sarati), on account of lust; “not stiff” (na
thino), on account of delusion. Alternatively, “not agitated” refers to the hindrance of ill will; “not adrift,” the hin-
drance of sensual desire; and “not stiff,” the remaining hindrances (SA 1:187). See (Ahara) Kaya S (S 46.2/5:64-
67) = SD 62.9.

%2 Mvst (BHS) has pariicégha, tirno tarat Tha sastam, ie tarati is present tense while here it is past tense, atari. See
S:B 423 n326.

%3 Be Ee Se acchejja; Ce PED acchecchi. Bodhi reads acchejji (which he says is Ce), aor of chindati, “he cuts.”
CPD however takes this as wr for acchecchi. He prefers the finite vb to acchejja (absol of acchindati, “he snatches
away, robs”)—which is found in line d—but accepts the vl acchecchi (aor 2 sg, 2" sg of chindati, “he cuts.”

'S0 BeCe Ee Se; Ce reads last word as sattd, “beings.” SA (Be Se): addha carissanti ti aiiiiepi saddha bahii jana
ekamsena carissanti, “many other people, too, would surely live in faith.* Bodhi reads this line as addha tarissanti
bahii ca satta, “surely, many will beings cross over,” claiming that SA:Ee supports satta@: Addha pi bahu,jana ekam-
sena tarissanti, “surely many people would in all likelihood cross over.” Mvst read is too different to be of any help,
bu see Mvst:J 3:273 n4 & S:B 424 n328.

% This verse occurs at V 1:43,27-28 in a different context, ie, in connection with Saiijayin, the erstwhile teacher of
Sariputta and Moggallana.

% «Are leading away,” nayamandanam;, VIl nivamandm or niyyamananar, both of which are passive. The BHS
versions at Mvst 3:90 have dharmenra nayamananam, which is active. Uv 21.8c has nadamananam, “are roaring (the
Dharma.”

" Mvst ascribes verses 516-517 to the Buddha (bhagavar tam mara,dhitaro gathaye pratyabhasati, “the Blessed
One replied to Mara’s daughters in verses...,” Mvst 3.285). The last verse (518) was added by the council elders (SA
1:188).

% Asat ] 4:383.
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Selam 'va sirasihacca As if lifting a rock onto your head,

patale gadham esatha you seek a foothold in the abyss,*

Khanum va urasasajja as if having hit a stump with your breast,

nibbijjapetha gotama ’ti dejected, leave Gotama alone! 517

Daddallamana agarichur “They came all a-glitter,

tanhd ca arati raga Tanha, Arati and Raga,

ta tattha panudi sattha but the teacher dispelled them right there,

tilam bhatthar va maluto 'ti like the wind a piece of fallen cotton. 518
— evam —

081229; 110323; 110329; 110623; 110827; 111118a

%9 Cf patala S (S 36.4/4:206 f*) = SD 2.25.
%0 Comy attributes this verse to the council elders (sangiti, kara) (SA 1:188).
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