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18 Issattha' Sutta

The Discourse on Archery | S 3.24
Theme: Where giving brings great fruit (detailed)
Translated & annotated by Piya Tan ©2014

1 Sutta background

1.1 The Anguttara commentary (SA 1:164) recounts how when the Buddha begins his ministry,
“when he first awakened” (pathama,bodhiya), both he and his monastic community win great gains and
honours. On account of this, the popularity of the other sectarians begins to wane. The rival teachers, of
course, are not happy with this, and often try to smear their reputation.

As part of their plan to discredit the Buddha and his community, the rival teachers spread the rumour
that he proclaims that gifts should only be given to him and his monastics, not to other teachers and their
disciples. Not only is this allegation untrue, it is also malicious, since it is aimed at accusing them of be-
ing selfish.

1.2 When king (Pasenadi) hears of this, he at once knows that this must be their plan to malign the
Buddha and his community. So he orders that the people gather on a festival day for a public dialogue so
that the Buddha can properly vindicate himself. Among this large congregation are the rival teachers
themselves, self-consciously “scratching the ground with their feet.”

When everyone has assembled, the king then addresses the Buddha, and this dialogue is recorded in
this Sutta. What is interesting here is what begins as the king trying to question the Buddha publicly, turns
out in the end to be that it is the Buddha who counter-questions the king, and so turning it into a Dharma
instruction. (SA 1:164)

2 Sutta highlights
2.1 The Sutta highlight is when the king asks the Buddha the key question followed by the Buddha’s
answer:
“Where, bhante, should one give gifts?” (Kattha nu kho bhante danam databban 'ti.)
“Maharajah, wherever the heart has faith.” (Yattha kho maharaja cittam pasidatiti.) [§3]

We can paraphrase this question here, or give it alternate translation as follows: “To whom, bhante,
should one give gifts?”” However clear this may sound in the English idiom, this does not fully reflect the
nature of giving that is proper. Obviously, king Pasenadi himself knows that, even though the Buddha and
the monastics have been given donations of the 4 supports (food, robes, shelter and medical supplies),
they have also received numerous donations of parks and buildings as monastic residences.’

'Ce Se so; Be Ee 1:98,19 issattarm (wr); cf vl Sn 617, also Be issatta, but SA 1:166,6 issatthan 'ti. Here issattha is
masc n with any of 2 senses: (1) (Skt *isvatar? Toev 138, or *isu + astr ?) archer; in similes, Miln 250,31, 418,3 f,
~ssa pantham, title of Miln 414,9-419,15; also issatthaka, “archer,” Miln 419,11*. (2) (Skt isvatra or *isu + attha;
Amg Isattha) archery (as martial skill and profession) ~arnr bala,viriyaii ca, S 1:100,8* (Be Ee wr issattam); ~an ti
usu,sippam, “issattha = art of archery,” SA 1:166,6); yo... ~am upajivati, “who earns a living by archery,” Sn 617
(avudha,jivikam, usufi ca satthan ca ti vuttam hoti, “Said to be a martial professional and the martial art of archery,”
SnA 2:466,15) = MA 3:426,2 ad M 98. As stock (list of professions): ...kasiya...vanijjaya...go,rakkhena...~ena...
rdja,porisena... sipp afifiatarena, “Farming, trading, cattle-herding, archery, the royal service, or some other art,” M
13.8/1:85,33, SD 6.9 (~o [sic] vuccati avudham gahetva upatthana,kammam, “it refers to having taken up a weapon
by way of earning a living,” MA 2:56,23 = NmA 2:130,33) = A 4:281,25 (issasa,kammena, “with the work of an
archer, AA 4:138,3) # 3:225,1 (yodhdjiva,kammena, “with the work of a mercenary,” AA 3:308,27). Cf Saddhp 390
(where ~am, and list abridged); M 3:1,15 (avudha,vijja, “skill in weaponry,” MA); ~e ¢ asmi kusalo, “and I'm skill-
ed in archery,” J 6:77,25* (dhanu,sippe, “bowmanship,” 78,1'; cf NmA 1:354,12). Also name of sutta, S 3.24/1:98,-
19-100,22.

* Eg, Velu,vana (the bamboo grove, north of Rajagaha) from king Bimbi,sara (V 1:35-39); Jivak’arama (Jiva-
ka’s park) or Jivak’amba,vana (Jivaka’s mango forest) (east of Rajagaha) from Jivaka the doctor (D 1:47,1); Jeta,-
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2.2 However, these parks and buildings are all managed by the laity, not by the monastics (including
the Buddha), who only reside therein. Neither the Buddha nor the monastics own the 4 supports® or real
estates. In short, the Buddha and the monastics own nothing. The ancient set of rules, known as the
“lesser moralities” (cii/a,sila), found in the first 13 suttas of the Digha Nikaya, all state that monastics
should not accept gold and silver (including money), uncooked grain, any kind of humans, farm animals,
the larger animals, or land of any kind.

The lesser rules form the first section of triad of ancient monastic codes, with the remaining sections
called the “medium moralities” (majjhima,sila) and the “great moralities” (mahd,stla). The overarch-
ing principle behind the rules in these moralities is that monastics should not own, nor have anything to
do with money or any money-making activities,” and not indulge in any kind of wrong livelihood (which
means anything that distracts them or makes them deviate from a life of renunciation).’

Hence, for any monastic to own anything, or even to be attached to something, is simply against the
monastic rules and the spirit of renunciation. The idea of monastic ownership of land and property arose
only after the Buddha’s time as the monastics become more domesticated, and today many of them own
property and use money just like any lay person—which is, of course, way out of line from the monastic
spirit of early Buddhism.®

2.3 Hence, it makes good sense that the king asks, “Where, bhante, should one give gifts?”” and not
“To whom should one give gifts?”” This question (with the “whom”) implies that the gift is to a person or
persons. Dharma-wise, it also does not make sense for the Buddha or any monastic to own anything, esp-
ecially land, property or assets of any kind [2.2].

To this day, worldly monastics continue to accumulate and enjoy tax-free money from donations, rit-
uals, professional positions, and worldly enterprises. Monasteries and temples that belong to the “sangha
of the 4 quarters™’ are now a rarity, taken over by monastic landlordism. They have effectively become
property and assets handed down within monastic clans and extended families, such as the high-caste
Siyam Nikaya of Sri Lanka, where the abbacy is as a rule passed down from uncle to nephew."

Understandably, such trends have given the rationale to a growing number of modern monastics for
openly calling themselves CEOs (chief executive officers), meaning that they are directly involved with
the accumulation of wealth and worldly management.

2.4 WHERE SHOULD WE GIVE?

2.4.1 The Commentary paraphrases “Where, bhante, should one give gifts?” [§3] as “One should
give to whomever one has faith in.”” This however is an oversimplified gloss, as it clearly refers to giving

vana (Jeta’s grove) or Anatha,pindikassa arama (Anatha,pindika’s park monastery) (south of Savatthi) from Ana-
tha,pindika (Sudatta) (J 1:77-94); Rajak’arama (near Jeta,vana, SW of Savatthi) from Pasenadi (M 3:271; S 5:360;
MA 5:96; SA 3:283; J 2:15; DhA 2:52); Migara,matu pasada (Migara’s mother’s mansion in Pubb’arama, east of
SavatthT) from lady Visakha (DA 3:859; MA 2:165; SA 1:148; AA 2:124; DhA 1:387-419): SD 14.11 (1); Amba.-
pali,vana (Amba,pali’s grove, outside Vesali, NW of Patna today) from Amba,palt (D 2:98; ¢f D:RD 2:102 n1). For
the time the Buddha spent at each of such residences, see DhA 1:4. See SD 30.8 (2.2.6.3) & S Dutt, Buddhist Monks
and Monasteries of India, London, 1962: index sv their Pali names.

3 False monastics, it is said, take the country’s alms as “thieves.” Unawakened but virtuous monastics use alms as
“debtors.” Only the arhats are said to use what they receive rightfully as “owners,” in the sense that, on account of
their having destroyed any new karma, do not owe anyone anything, as they are fully liberated. (MA 2:305,21; also
MA 5:32; SA 2:199)

* Kasi Bhara,dvaja S (S 7.11) records how the brahmin initially refuses to offer any almsfood to the Buddha, but
after he instructs him in Dharma, and the inspired brahmin makes his offering, the Buddha says that he cannot ac-
cept any offering as “payment” for his teaching (S 7.11 = Sn 1.4), SD 69.6.

> See eg Samaiifia,phala S (D 2,43-62), SD 8.10 (3).

% See eg Money and monastics, SD 4.19 eg (7.3). On the nature of pronouns and how we should properly use
them, see Unanswered questions, SD 40a.10 (1.4).

" Catuddisam sangham, V 1:145, 305, 2:147; D 1:145; A 4:395; DAT 1:366.

¥ RALH Gunawardana 1979:85; Piyasilo 1992a:6-16.

? Yatthiti yasmim puggale cittar pasidati, tasmim databbar, tassa va databban ti attho (SA 1165).
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to persons rather than an institution or a trustee board (whose members are usually lay persons), and so
leads to problems which we have tried to address [2.1-3].

A rule of thumb for such textual “anomalies”—where the reading seems to be out of the ordinary—
we should ask at the start, “Why does this reading seems anomalous? What is it trying to say? What am [
missing here?” As a rule, such anomalies may be actually vital pointers to basic or essential Dharma,
which we might miss if we react by treating it as a textual error or pan it into some acceptable English
idiom. A sutta is always telling us something about the Dharma, and we must be alert to such signs.

2.4.2 Anyway, it is what follows this unhelpful gloss that is of greater significance to the narrative
behind the Sutta. It is said that when the Buddha speaks thus, the king took only a single look at the con-
gregation and notices that the sectarians are “standing there at a loss, hanging their heads and scratching
the ground with their feet.”'

Then, he, addressing the congregation, says, “With just this one statement, bhante, the sectarian
teachers have been destroyed!”'" Then, the king, to further clarify the matter, asks the Buddha, “Bhante,
the mind may have faith in anyone—in the Jains, the naked ascetics, the wanderers and so on—but
where does the giving produce great fruit [§4].”"

2.4.3 It is clear here that the king is alluding to the ancient pre-Buddhist notion (but accepted by the
Buddha) that giving has “merit” (pu#ifia), that is, good karma, and hence yields “fruit” (phala), both mun-
dane and spiritual, commensurate to the moral virtue and purity of the recipients. In other words, we are
here dealing with the popular conception of karma."?

2.4.4 A brief answer to the king’s question here is given in the Deva,hita Sutta (S 7.13)."

The Discourse on Archery

S 3.24
1 Originating in Savatthi.

Pasenadi asks about giving

2 Sitting thus at one side, Pasenadi, the rajah of Kosala, said this to the Blessed One:

“Where, bhante, should one give gifts?”'®

3 “Maharajah, wherever the heart has faith.”"’

4 “But where, bhante, does giving have great fruit?”'®

5 “Now, maharajah, ‘Where should one give gifts?’ is one thing, but ‘Where does giving have great
fruit?’ is another."

5.2 Mabharajah, what is given to the morally virtuous is of great fruit, not what is given to the immor-
al.

19 Te raiiiia olokita, mattdva marku, bhiita adho,mukha pad’ang utthakena bhiimim lekhamana atthamsu.

1 Raja “eka,padeneva, bhante, hata titthiya 'ti mahd,janam savento maha,saddena abhasi.

2 Evaii ca pana bhasitva, “Bhagava cittar nama nigantha,celaka,paribbajak’adisu yattha katthaci pasidati, kat-
tha pana, bhante, dinnam maha-p,phalan’ti pucchi.

" For details on the karma of giving, see Dakkhina Vihanga S (M 142), SD 1.9.

4S7.13,11-14 @ SD 44.16.

'5 On the Pali title, issattha, see n at opening header title.

' Kattha nu kho bhante danar databban'ti.

" Yattha kho maharaja cittar pasidatiti. On the significance of this statement, see Intro (2.1-3).

'8 See Intro (2.4).

¥ Afifiam kho etam maha,raja kattha danam databbam, aiiiam pan’etam kattha dinnarm maha-p,phalan’ti.
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5.3 Now then, maharajah, here I will ask you in return about just this matter.”” Answer as you see
fit.”

Parable of the fearful boy

6 What do you think, maharajah? Suppose you were at war here, and you are arrayed for battle.**
6.2 Then, there comes along a kshatriya boy [a boy of the warrior class],
untrained, unskilled, unpractised, undrilled, [99]
timid, trembling, terrified, ready to flee®—
would you keep that person?** Would such a person be any good to you?”*
7 “No, bhante, I would not keep that person. Such a person would not be any good to me.”
8 “Then comes along a brahmin boy [a boy of the priest class],
untrained, unskilled, unpractised, undrilled,
timid, trembling, terrified, ready to flee
would you keep that person? Would such a person be any good to you?”
“No, bhante, I would not keep that person. Such a person would not be any good to me.’
8.2 “Then comes along a vaishya boy [a boy of the merchant class],
untrained, unskilled, unpractised, undrilled,
timid, trembling, terrified, ready to flee—
would you keep that person? Would such a person be any good to you?”
“No, bhante, I would not keep that person. Such a person would not be any good to me.’
8.3 “Then comes along a shudra boy [a boy of the menial class],
untrained, unskilled, unpractised, undrilled,
timid, trembling, terrified, ready to flee
would you keep that person? Would such a person be any good to you?”
“No, bhante, I would not keep that person. For, such a person would not be any good to me.’

>

’

’

Parable of the brave boy
9 “What do you think, maharajah? Suppose you were at war here, and you are arrayed for battle.
9.2 “Then, there comes along a kshatriya boy [a boy of the warrior class],
trained, skilled, practised, drilled,
fearless, steadfast, brave, not wont to flee?*—
would you keep that person?*’ Would such a person be any good to you?”**
10 “I would keep that person. For, such a person would be useful for me.”
11 “Then comes along a brahmin boy [a boy of the warrior class],
trained, skilled, practised, drilled,

2 Tena hi maha,rdja tan,fiev’ettha patipucchissami.This and the next line are stock: D 2,34/1:60, 37/1:61, 23,5/2:-
319, 7/2:321, 11/2:327, 15/2:333; M 35,12/1:230, 58,10/1:395, 72,18/1:487; S 3.24/1:98, 42.6/4:312, 42.7/4:315,
42.13/4:341, 44.1/4:376, 378, 51.15/5:272; A 3.35/1:137, 3.60/1:168, 3.72/1:217, 6.48/3:358, 7.57/4:79.

2! Yatha te khameyya, tathd nam vyakareyyasi.

** Tar kim maiiiiasi mahardja idha ty-assa yuddhar paccupatthitar sangamo samupabyiilho [Be Se so samijpab-
biilho, Ee samupabbulho].

* Bhiru chambhi utrast palayt. Usu more common is the neg phrase, abhiru anutrast apalayr, “fearless, steadfast,
brave, not wont to flee” [§9.2], Nm 1:171, 2:371, 373, 384; Nc 13; ] 4:296, 5:4.

* Atha agaccheyya khattiya,kumaro asikkhito akata,hattho akata,yoggo akatipasano bhiru chambhi utrast palayi,
bhareyyasi tam purisam.

3 Attho ca te tadisena purisendti.

2 Abhiru achambhi anutrast apalayti: opp of §§6.2, 8, 9.2, 9.3 above. This is stock: Nm 1:171, 2:371, 373, 384;
Nc 13;J4:296, 5:4.

T Atha agaccheyya khattiya,kumaro asikkhito akata,hattho akata,yoggo akatiipasano bhiru chambhi utrast palayr,
bhareyyasi tam purisam.

8 Attho ca te tadisena purisendti.
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fearless, steadfast, brave, not wont to flee—
would you keep that person? Would such a person be any good to you?”
“I would keep that person. For, such a person would be useful for me.’
11.2 “Then comes along a vaishya boy [a boy of the merchant class],
trained, skilled, practised, drilled,
fearless, steadfast, brave, not wont to flee—
would you keep that person? Would such a person be any good to you?”
“I would keep that person. For, such a person would be useful for me.”
11.3 “Then comes along a shudra boy [a boy of the menial class],
trained, skilled, practised, drilled,
fearless, steadfast, brave, not wont to flee—
would you keep that person? Would such a person be any good to you?”
12 “I would keep that person. For, such a person would be useful for me.”

’

The 5 hindrances have been abandoned
13 “Even so, maharajah, when one has gone forth from home into homelessness, no matter from
what family,
and he has abandoned 5 factors and accomplished 5 factors,”
what is given to him is of great fruit.
14 What are the 5 factors that are abandoned?*”

(1) Desire for sense-pleasures has been abandoned. kama-c,chando pahino hoti

(2) M will has been abandoned. vyapado pahino hoti

(3) Sloth and torpor have been abandoned. thinamiddham pahinam hoti

(4) Restlessness and remorse  have been abandoned. uddhacca,kukkuccam pahinam hoti
(5) Doubt has been abandoned. vicikiccha pahind hoti

These are the 5 factors that have been abandoned.

The 5 supramundane aggregates of an arhat

15 What are the 5 factors that are accomplished?
(1) He is accomplished in the group of moral virtue of the non-learner.
(2) He is accomplished in the group of samadhi of the non-learner.
(3) He is accomplished in the group of wisdom of the non-learner. [100]
(4) He is accomplished in the group of liberation of the non-learner.
(5) He is accomplished in the group of the knowledge and vision of the liberation of the non-

learner.
These are the 5 factors he is accomplished in.

16 Thus what is given to those who have abandoned the 5 factors and accomplished 5 factors has
great fruit.

Conclusion
17 The Blessed One said this. The well-gone one, having said this, the Teacher further said this:”'
18 Issattham’ bala,viriyai ca™ An archer, strong and vigorous,
yasmin vijjetha’ manave a youth who were cultivated as such—

¥ So ca hoti paficangavippahino paficangasamanndgato.

3% For detail on the 5 mental hindrances (parica nivarana), see Nivarana, SD 32.1.

3! Be Se adds: Idam avoca bhagava. Idam vatvana sugato athdparar etad avoca sattha.
%2 So Be-Kari Ce Ee Se; Be issattarm (wr).

3 So Ce Ee Ke Se; Be bala, viriyaii ca.
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ndsaram jati,paccayd not one a coward on account of birth. 434
19 tath’eva khanti,soraccam Thus indeed patience and meekness,

dhamma yasmim patitthita who is established in such states,

ariya,vuttim medhavim noble in conduct, wise,

hina,jaccam pi pijaye even of low birth, one should honour, 435
20 Karaye assame ramme One should build delightful hermitages

vasayettha bahu-s,sute for the widely learned to live in,

papani ca vivane kayird And build water-sheds in the arid wilds,

dugge sarnkamanani ca and passages through rough terrain. 436
21 Annam panam khadaniyam Food, drinks, victuals,

vattha,sendsanani ca cloths and lodgings, too,

dadeyya uju,bhiitesu to those who have become upright,

vippasannena cetasa one should give with a radiant heart. 437
22 Yatha hi megho thanayam Just as the thundering clouds,

vijju,malt satakkaku lightning-wreathed, hundred-crested,

thalam ninnarfi ca pireti fill the plains and valleys full,

abhivassam vasundhararm showering heavily upon the earth, 438
23 tath’eva saddho sutava even so, the faithful, the learned,

abhisankhacca bhojanam having prepared a meal,

vanibbake tappayati satisfies the mendicants

annapanena pandito who are wise, with food and drinks.

amodamano pakireti Rejoicing, he makes gifts be given,

detha dethati bhasati saying, “Give! Give!” 439
24 Tam hi’ssa gajjitam hoti For, that’s his thunder,

devass eva pavassato just like that of the rains,

sa puniiia,dhara vipula the floods of merits, in torrents,

dataram abhivassatiti will shower upon the giver. 440

— evam —
140206 140207 141211r4
3 I take vijjetha here as bhaveyya as at SA 1:66.
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